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Rabbi Reisman – Parshas Vayeira 5783 

  

1 – Topic – When is a Bris Milah when crossing the dateline? 

  

As we prepare for Shabbos Parshas Vayeira. This week we have once again the Mitzvah of Bris Milah 

which was commanded in last week’s Parsha, and in this Parsha with the birth of Yitzchok of course we 

have a Bris Milah again. I would like to mention something that was discussed in our Beis Medrash last 

week and something of interest that has to do with a Diyuk, with a language of the Pesukim both in this 

week’s Parsha and last week’s Parsha.  

  

I mentioned that a Shaila had come up in our area in Flatbush a little over 20 years ago I believe. There was 

a young man learning in the Kollel in Australia who had his first son. If I recall correctly for his parent’s it 

was a first grandchild. However, his mother was not well and she was confined to bed, and would not be 

able to go to Australia for the Bris. So they decided to fly to NY. If I recall correctly the baby was born on 

a Monday, and on Thursday they flew back to NY to have the Bris the following week. It is not common 

to fly with such a tiny baby, but Maiseh She’haya Kach Haya and this is what happened. When a baby is 

born on Monday the Bris is the following Monday. This is true with any day of the week. If a baby is born 

on a certain day of the week, then the Bris is that day of the week the next week. This is because the day of 

birth is day 1, Miktzas Yom K’kulo, and then 6 complete days which is 7, and then the day of the Bris is 

the 8th day. Once they got here, a tremendous question was brought up and it is a question which needs an 

answer. Even until today I am not certain what the correct answer is.  

  

The question is when you fly from Australia to Brooklyn you cross the dateline because you are flying 

across the Pacific, and according to all Shittos you are passing the dateline. Which means to say that when 

this baby here in Brooklyn was 8 days old, meaning that a sunset had passed on in the first day, 6 more 

days and now is in his 8th day, that was Sunday. This is because he passed the international dateline he fell 

back a day and he was 8 days old on Sunday. The question was whether to have the Bris on Monday because 

born on Monday, Bris on Monday or we say born on Monday, Bris is 8 days later which is Sunday. That 

was the issue.  

  

Let me explain the issue. What is the general rule about someone passing the dateline in either direction? 

The answer to that is the following very simple rule. Some Halachos are dependent on the calendar. For 

example, Yom Kippur is the 10th day of Tishrei. Whenever the 10th day of Tisrei comes, that is Yom Kippur. 

Therefore, even if someone crosses the dateline and we are talking where he certainly crossed the dateline 

as it is a Machlokes exactly where the dateline actually is. From Australia to NY you pass the dateline 

according to everyone. When you cross the dateline and you arrive in Brooklyn whenever the 10th of Tishrei 

is in Brooklyn that is going to be Yom Kippur. This is because Yom Kippur is determined by the calendar. 

It is a calendar day. So even if someone had Rosh Hashana in Australia and he flew to Brooklyn, and the 

10th day from Rosh Hashana is the 9th of Tishrei here, he would not fast because he doesn’t fast on the 10th 

day of his Aseres Yemai Teshuva, he doesn’t count 10 days. Whenever the calendar day Yud Tishrei is that 

is Yom Kippur.  
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There are other Halachos that don’t depend on the calendar day but depend on lapsed time. The amount of 

time that lapsed or passed from day 1 to the day that we are standing in today. For example, let’s say 

someone is Tamei, he touched a Meis. It takes him 7 days to become Tahor. Those 7 days are totally not 

connected to the calendar day as it doesn’t make a difference what the day of the month it is, 7 days have 

to pass.  

  

If a woman becomes a Niddah she needs 7 days to become Tahor. Those 7 days are not connected to any 

date on the calendar, they are a period of lapsed time. So that, if somebody had Tumah day # 1 in Australia 

on Monday and flew here, the following Shabbos would be day 7. So that, it is Talui in lapsed time and it 

has nothing to do with the calendar day. This is the basic rule of crossing the dateline. If it depends on the 

calendar you go by the day in the place you are located, and if it has to do with lapsed time then you count 

the time that lapsed.  

  

What about Bris Milah and this was the Tumult? Do we say that Bris Milah is a calendar date, the baby is 

born on a Monday the Bris is on the next Monday, he is 8 days old or is it that it is lapsed time, is it that 7 

days have passed and now it is the 8th day? If I recall correctly there was no clear Psak, and the Bris 

therefore, was done on the later day. Anytime you are not sure if a Bris should be done on one day or the 

next you always do it on the later day to play it safe, because a Bris done a day late is certainly Kosher 

while a Bris done a day earlier if it is done before the 8th day would not be Kosher. This is what they did.  

  

Many asked me, what is the Shaila? A Bris should certainly be the 8th day so it should be lapsed time and 

what is the question? It is not really a calendar day? So to that I want to respond that the language used in 

the Torah for Bris Milah both in Parshas Lech Lecha and in Parshas Vayeira indicates because it doesn’t 

say ( ּלָתוֹּוּבַי שַרּעָרְּׁ מִינִי,ּיִמּוֹל,ּבְּׁ וֹם,ּהַשְּׁ ). It says in Lech Lecha in 17:12 ( מֹנַתּיָמִים,ּיִמּוֹלּלָכֶםּכָלּ-וּבֶןּ זָכָרּּ-שְּׁ ). What does 

it mean ( מֹנַתּיָמִיםּ-וּבֶן שְּׁ )? It means when the baby is 8 days old. If a baby will be 8 days old or not depends 

on the calendar day. Just like a bar Mitzvah, when is he going to be 13 years old, you have to look at the 

calendar. If it is Talui in being 8 days old should depend on the calendar. This is where the Shaila took 

place. The same thing in our Parsha in Vayeira 21:4 ( רָהָםּאֶתּ נוֹ,ּבֶןּ-וַיָמָלּאַבְּׁ חָקּבְּׁ מֹנַתּיָמִיםּ-יִצְּׁ שְּׁ ). When he was 8 

days old. It doesn’t say L’acher Shemoneh Yamim, after 8 days had passed. It says when the baby was that 

age. Therefore, it would appear that as I am saying, the question is still valid. Logic would somehow dictate 

lapsed time, however, the language of the Torah dictates calendar time and I think that that was the Safeik.  

  

2 – Topic – A Machshava about the difference between Aveiros Bein Adam Lamakom and Bein Adam 

L’chaveiro.  

  

Moving from a Halacha topic to a Machshava topic. That has to do with an understanding of the Aveiros 

of the city of Sedom. I would like to share with you a Shmuz that Rav Pam would often say on this week’s 

Parsha. There is a Sugya in the Gemara in Yoma and in Shulchan Aruch in Hilchos Yom Kippurim in 

Siman Taf Reish Zayin (עונותּשהתודהּעליהםּביוםּהכפוריםּשעבר). An Aveira that a person said Viduy or did 

Teshuva for on the last Yom Kippur, (ולאּשינהּעליהם) and he didn’t repeat those Aveiros, what is the Din 

the following Yom Kippur. Should he say Viduy again for those Aveiros?  

  

The Shulchan Aruch says, (ּיכולּלחזורּולהתודותּעליהם). He is not obligated, it seems that it is praiseworthy to 

say Viduy again on the past Aveira. I am not talking about the general language of the Al Cheits that are 

printed in our Machzorim as that we say as a matter of Nusach. I am talking about the Al Cheit’s that 

individuals add because they know they did an Aveira.  

  

Let’s say someone G-d forbid missed a Zman Krias Shema one day in the year, and he didn’t say Krias 

Shema Biz’mano, he was Mevateil a Mitzvas Asei which is a terrible thing, so he says Al Cheit Shechatanu 

Lefanecha B’bital Mitzvas Krias Shema. He should say that. Now what happens if it happened one year 
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and he did Teshuva and now it is the next year. Should he say it again? So it says in the Shulchan Aruch 

we Pasken that you are allowed to but you are not obligated to.  

  

Zagt the Mishna Brura (in S’if Kotton Yud Gimmel), what about Bein Adam L’chaveiro Aveiros? Missing 

Krias Shema is Bein Adam Lamakom, what about Bein Adam L’chaveiro? It is a fascinating thing that the 

Mishna Brura says there in Siman Taf Reish Zayin. He says that it depends what type of Aveira. If he stole 

from somebody else (גנבּוגזלּוכדומה), or he cheated him in a price, then he should keep on saying Viduy and 

it is (ּזּהּמשובח  Harei Zeh Meshubach because that is an Aveira to G-d as well. It is an Aveira Bein Adam (הרי

L’chaveiro but the Mishna Brura says (ּדמ"מּביןּאדםּלמקוםּחטא) that he still sinned to Hashem as well. Then 

the Mishna Brura says (ּאבלּאםּהקניטּחבירוּבדברים) but if he caused him pain with words, then (ּּכיוןּשביקש

ביו"כּשנית א'ּא"צּלהתודותּ והתודהּביו"כּ  then this doesn’t apply. If you caused him pain with ,(מחילהּמחבירוּ

words then you have to do Teshuva but you don’t have to do Teshuva the second Yom Kippur. The Shaar 

Hatzion there says a bigger Chiddush but we are talking about the Mishna Brura.  

  

So the question is what is the difference between stealing and causing someone pain with words. Why is 

one also Bein Adam Lamakom and the other is Bein Adam L’chaveiro alone? Rav Pam would explain that 

in the Holech Yeilech of life, sometimes you cause people pain with words. It is an Aveira and you have to 

do Teshuva and you have to ask for Mechila. It is a Maiseh Aveira. However, when people are dishonest 

in their business dealings and they steal or they cheat one the other, it is more. It causes an atmosphere of 

dishonesty in a society. It ruins a society. It does harm to a society. That there are people who profess to be 

Orthodox Jews and G-d forbid are dishonest. That causes a greater amount of harm.  

  

I will give another example. Let’s say for example you are in a Shul and for some reason you have to run 

out right after Krias HaTorah of Shacharis. It happens that sometimes people have to run out and it is not 

ideal but if you have to make it to a job, you have to make it to whatever it is you are going to, be it a 

Simcha or a Bris, you run out. So it is something that happens in a Shul. I don’t know if you have to do 

Teshuva on that at all. What happens if you are in a Shul where everyone is Mezalzeil or everyone takes 

light staying until the end of Davening. You have 35 people Davening and 20 of them are running out right 

after Krias HaTorah so that by Aleinu you are stuck.  

  

Someone once said that there are three Kadeishim at the end of Davening. After (צִיון  it is Shaleim as (וּבָאּלְּׁ

everyone is still in Shul. So it is a Kadeish Shalom. After (ּּאֵיןּכֵאלקינו) there is a Kaddish D’rabbanan because 

the Rabbis are still in Shul. Everybody else ran out already. After (ּּעָלֵינו) there is (ּיתום  because (קדישּ

everyone ran out and the Yesomim stay behind. There are such Shuls. In those Shuls, for you to leave early 

is terrible. Why? Because you are contributing to an atmosphere of Zilzul, an atmosphere of making light 

of something that is happening. Those are two levels of Aveira. One level of Aveira is you do something 

which sometimes might not even be an Aveira, but if you are in a Shul where they are Mizalzeil, if you are 

in a Shul where people talk Bein Gavra L’gavra, you have to be extra careful not to talk Bein Gavra L’gavra. 

This is because you are contributing to a rotting of the atmosphere of Kedusha of the Shul.  

  

And so, that is the Musag that Rav Pam explained. He explained that that is the terrible Aveira of Sedom. 

The terrible Aveira of Sedom is that it was a city with an atmosphere of oppression of the poor. It was a 

city with an atmosphere of hatred for Orchim or for Hacnosas Orchim. That compounds the Aveira. A 

person has to be very careful.  

  

Obviously this explains that we find on Rosh Hashana (כלּבאיּעולםּעובריןּלפניוּכבניּמרון). That everybody is 

judged individually in front of G-d. Then it says (ּכולםּנזכריםּבזכירהּאחת) that G-d looks at everyone with 

one look. It is a Stira, is it individually or is it with one look? The answer is Rav Pam’s Yesod. Even though 

an individual is judged individually, but if he is contributing to a negative atmosphere of a Tzibbur then it 

is (כולםּנזכריםּבזכירהּאחת). So this is a very practical point of behavior that people have to be extra careful 

about. If they find themselves in a group that is Mizalzeil in something they have to be extra careful in that. 
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I wish everybody an absolutely wonderful Shabbos. May it be a Shabbos of Aliyah for you, for me and for 

all of Klal Yisrael!              

  

 

Rabbi Reisman - Parshas Vayeira 5782 

  

1 – Topic – A Dvar Machshava on the beginning of the Parsha 

  

As we prepare for Shabbos Parshas Vayeira. Today I would like to share with you a Dvar Machshava at the 

beginning of the Parsha and an Inyan of Halacha that comes up later in the Parsha. There aren’t so many 

Halacha Inyanim in these Parshios but here there is one which is actually brought in the Gemara. 

  

First a Dvar Machshava on the beginning of the Parsha. 18:1 (רֵא אֵלֹנֵיּמַמְּׁ רוָר,ּבְּׁ  The Parsha begins .(וַיֵרָאּאֵלָיוּיְּׁ

with the word ( רָאוַיֵּ ) as you would expect from Parshas (וַיֵרָא). Rashi says ( הואּשנתןּלוּעצהּעלּּּבאלוניּממראּ:

 and therefore, he is ,(לפיכךּנגלהּעליוּבחלקוּ) As you know, Mamrei gave an Eitza to Avraham Avinu .(המילהּ

mentioned here as the place where HKB”H appeared to him.   

  

The Maharal here gives an insight into why Avraham Avinu asked Mamrei for an Eitza. Did Avraham 

Avinu really need the Eitza of Mamrei, was there something that Mamrei offered that Avraham Avinu 

couldn’t figure out? Why was he asking for an Eitza from Mamrei? 

  

The Maharal says a fascinating Yesod. Says the Maharal, Avraham Avinu was going to perform a Bris 

Milah at the age of 99 and on his 13 year old son. He thought that people will assume that Avraham Avinu 

got all excited as HKB”H said to do a Bris Milah and in his enthusiasm he went quickly and he did a Bris 

Milah. However, had Avraham Avinu been calm and thought it through, he might have done things 

differently. Avraham Avinu wanted to make it clear to everybody in the world that this is not just the 

moments enthusiasm.  

  

It happens a lot of times that people get enthusiastic about something and they rush and do it. It has no 

Kiyum, it has no permanence. Avraham Avinu wanted to make it clear that this was thought through, and 

therefore, he sat down with his good friends, with Mamrei and the others and spoke to them about the fact 

that he plans to do it and he thought it through and he asked an Eitza. The idea was to show that the Avodas 

Hashem of Avraham Avinu was not a get hyped up, get excited and do it and then you go back to your old 

ways. It was a thought through type of a process. 

  

This is an important rule. It is not ideal way to do things in the excitement of the moment. When things are 

done in the excitement of the moment they have no permanence. When someone is dating, sometimes a 

person says I am not excited. I say that is great. He says what?  

  

I say people who get engaged because they are excited, well excitement doesn’t last. A man who is married 

for a few years is not excited to be married. Hopefully he is happy to be married. Happy is good. Excited, 

no. Excited is an exuberance of the moment which makes a person not examine what he is doing, not look 

before he jumps. Excited, wait don’t make a decision. Happy, that is good. 

  

Zagt the Maharal, Avraham Avinu did the same thing by the Akeida. It says in 22:4 (ּּרָהָם לִישִי,ּוַיִשָאּאַבְּׁ בַיוֹםּהַשְּׁ

אֶתּּ-אֶת אּ וַיַרְּׁ מֵרָחֹקּ-ּ-הַמָּקוֹםּ-עֵינָיוּ ). After three days traveling they saw Har Hamoriah. I don’t understand, the 

Ribbono Shel Olam couldn’t do Kefitzas Haderech to the Akeida. We find Kefitzas Haderech a number of 

times, Eliezer has Kefitzas Haderech in next week’s Parsha. Avraham Avinu going to the Akeida shouldn’t 

have Kefitzas Haderech? 
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Says the Maharal, the same idea. People should not say, in his exuberance, in his excitement he did the 

Akeida. No, it was a three day long travel. It wasn’t in an air-conditioned vehicle. It was three days long 

traveling with donkeys. Avraham Avinu had plenty of time to think about it and he went and performed the 

Akeida. The same exact idea. 

  

I remember once when I was still a Bochur many years ago there was a young man, a Ben Torah in camp 

Ohr Shraga who found out that he wasn’t Jewish. He found out that his mother or his mother’s mother had 

undergone a non-religious conversion. I remember because he was a Kohen or at least he thought he was. 

He was getting Aliyahs as a Kohen. His name was Cohen. His father was Jewish and his father was a Kohen. 

But they found out that his mother was not Jewish.  

  

The boy found this out in camp and he went to Rav Yaakov. He told Rav Yaakov that I want to be Megayeir. 

Rav Yaakov told him in his wisdom, he said take two weeks to calm down and then you will be Megayeir. 

That is what he did. Because if in excitement a person runs to be Megayeir and then the dust settles, 

Yiddishkeit is not excitement. Happy I certainly hope so. Fulfilling, absolutely. Exciting? No.  

  

People make a mistake and confuse excitement with happiness. Excitement is not happiness. Excitement is 

a momentary thrill. Sometimes it is good. It is okay to once and a while to get excited. That is not what 

should motivate people. That is not what should make people make decisions. Happiness, satisfaction, 

fulfillment that is what counts. Avraham Avinu wanted to show that, and therefore, he spoke it over with 

Mamrei, and therefore, it took three days to travel. This is the Dvar Hamachshava at the beginning of the 

Parsha. 

  

2 – Topic – A Dvar Halacha 

  

The Gemara in Pesachim 93b discusses the fact that day does not begin at sunrise. Halachic day begins 

earlier, by Alos Hashachar. Alos Hashachar is prior to sunrise. How much earlier? The Gemara there has 

an opinion that it is either (ּחמשהּמילין) or ( מיליןּּּארבעה ). Four Mil is usually understood to be 72 minutes and 

five Mil is understood to be 90 minutes. The 18 minutes a Mil being the most popular and most prominent 

Shittah that it is that many minutes. 

  

The GR”A holds that it is more - 22 and half minutes, but however, many minutes, we usually go with 18 

minutes which is four Mil. So the Gemara says how do I know that? The Gemara says (24 lines from the 

top) that it says in this week’s Parsha 19:15 (מוֹּהַשַחַרּעָלָה ) .Alos Hashachar came .(וּכְּׁ בר בר חנה    דאמר רבה 

מוֹּהַשַחַרּּ) .It is 5 Mil .(אמר רבי יוחנן כמה מהלך אדם ביום עשרה פרסאות מעלות השחר ועד הנץ החמה חמשת מילין  וּכְּׁ

לוֹטּלֵאמֹר:ּקוּםּ אָכִיםּבְּׁ  When Lot traveled from Sedom to Tzohar from Alos Hashachar and then .(עָלָה,ּוַיָאִיצוּּהַמַּלְּׁ

it says 19:23 ( לוֹט,ּבָאּצֹעֲרָה-הַשֶמֶש,ּיָצָאּעַלּ הָאָרֶץ;ּוְּׁ ). The sun came up as he arrived in Tzohar. So the distance 

of Sedom to Tzohar is the amount of time it takes from Alos Hashachar until sunrise and (  ואמר רבי חנינא

מילין לדידי חזי לי ההוא אתרא והויא חמשה  ). So that it how we know it is 5 Mil. 

  

Again, it says that at Alos Hashachar he left Sedom, it says by sunrise he arrived at Tzohar and we know 

by observation that that is five Mil. What about the Man D’amar who holds that it is four Mil? The Gemara 

says (on 94a, 16 lines from the bottom) (ויאיצוּשאני). Here they were rushing they were running for their 

lives. (ּּוַיָאִיצו), that is different, that is something else. 

  

The Maharsha brings from the Yerushalmi that there is a different explanation why it was less. But that is 

not important, what is important is that it is 5 Mil in distance and that is how we know it is 5. That is what 

it says in the Gemara. 

  

You must know a basic idea regarding Alos Hashachar. There is a difference of opinion that goes back 

centuries in how to measure Alos Hashachar. We say 4 Mil. 4 Mil is 72 minutes. One Shittah holds that 72 
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minutes is a constant time. That today where sunrise was 7:14 in NY so Alos Hashachar was 6:02. 6:02 is 

morning. Before 6:02 it is still night. You should wash Negel Vasser after 6:02 even if you wake up 5:30 

for the Daf, before you Daven you have to wash Negel Vasser because night comes to an end at 6:02 if it 

is constant minutes.  

  

There are others who hold most prominently the Minchas Kohen that no, it is not a constant time, it depends 

on the amount of light on the horizon which varies at different times of the year. Therefore, calendars are 

printed with many different times. Some with 18 degrees below the horizon, many with 16.1 degrees below 

the horizon, some with 11 or 12 degrees below the horizon. They go by the amount of sunlight. 

  

When we grew up here in NY we always said a constant time of 72 minutes. Rav Pam always Paskened a 

constant time of 72 minutes. The Chassidim and Satmar always use a constant time of 72 minutes. In Eretz 

Yisrael they went by the light over the horizon. They had a different Shittah. Eretz Yisrael itself was split. 

I remember Davening in a Minyan but it was an American Minyan where they went with the 72 minutes. 

  

What has taken place over the last two decades is that a lot of pressure has been put on the calendar makers 

to switch and if you take any calendar from the 70’s, 80’s and even 90’s still it was 72 minutes and now 

calendars have two times for Alos Hashachar, one with the degree over the horizon that they call the variable 

and one the constant of 72 minutes. 

  

I mention this because there is a Chalukai Dai’os. Our custom really is the 72 minute constant Shittah. 

Today it is a Kulah. If you go with 16.1 degrees and you wash Negel Vasser according to their Zman which 

is earlier then according to the traditional custom in our circles, you washed too early. You should wash 

Negel Vasser after the Alos Hashachar according to our Minhag which is 72 minutes constant.   

  

From this week’s Parsha, from the Gemara that I just quoted, it is Mashma that it is constant. If it is a 

variable time, so what does it help for someone to say that I saw the distance from Sedom to Tzohar and it 

is this and this many Mil. What does that help you? 

  

If you don’t know how to adjust the time for the time of the year and for the level of the spot on the globe 

where you are, it is not a constant time. The fact that he said L’didi Chazi Li that I saw the place and it is 

this many Mil certainly it is Mashma like the traditional American Minhag which is to go with the 72 

minutes constant. This is the Minhag of many Gedolei Olam, according to the Beis Meir and others who 

go back a long time. 

  

At any rate, my main point is to tell you this piece of knowledge. From Alos Hashachar until Neitz there 

are two Shittos. There are two popular Shittos. I am not saying one is right and one is wrong, but there are 

two Shittos. Our Shittah which is the one that my Rabbeim taught me is a constant 72 minutes. I believe 

Rav Yaakov went with constant. Rav Shmuel Zol Zein Gezunt goes with constant. That has been pretty 

much the Minhag in the USA. So one Halacha thought and one Machshava thought. 

  

3 – Topic – A Question of the week – The Akeida 

  

I will tell you a great Kasha from Rav Chaim Kanievsky. He asks Yitzchak is walking with Avraham and 

he says as is found in 22:7 (ּעֹלָה אַיֵהּהַשֶה,ּלְּׁ  – You have the wood, you have the fire, you have the knife .(וְּׁ

where is the sheep? 

  

Freigt Rav Chaim, they are traveling three days why didn’t he ask earlier? You might say when they get 

there they will buy it. But they were Schlepping wood, they were Schlepping knives, they were Schlepping 

everything. 
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So Rav Chaim suggests something fascinating in Taima Dik’ra (on page 27). Rav Chaim Kanievsky 

suggests that Yitzchok had a sense that he was the (שֶה), he was the Korban. But now he had a Kasha. 

Avraham and Yitzchok go and Avraham gave Yitzchok to Schlepp the wood. So Yitzchok thinks to himself 

I am the Korban. You are not allowed to work with a Korban, what is going on? 

  

Avraham Avinu answers him I wasn’t Makdish you yet. I didn’t confer on you the status of a Korban yet. 

So you can Schlepp it. Then HKB”H ( אֶה נִיּ-יִרְּׁ עֹלָה,ּבְּׁ לּוֹּהַשֶהּלְּׁ ). It will come that my son will be the Olah. I 

will Makdish you later. What a way to learn up the Pesukim. 

  

With that I wish one and all an absolutely wonderful Parshas Vayeira, an absolutely delightful Shabbos, a 

meaningful Shabbos and a great week to come in that order. Good Shabbos to all! 

  

 
Rabbi Reisman-Parshas Vayeira 5781 

 

1 – Topic – The Akeida 

 
As we go through a very tumultuous week and prepare for Shabbos Parshas Vayeira. Shabbos 
Parshas Vayeira of course has as the most memorable part the Akeida at the end, and I would like 
to talk about a few points regarding the Akeida.  
 
Let me begin with a Rashi in Shemos, in Parshas Yisro 19:13. There after Matan Torah the Posuk 
says ( שֹךְ,ּהַיֹבֵל,ּהֵמָּּ ה,ּיַעֲלוּּבָהָרבִמְּׁ ). After the Yovel which is the Shofar sound will be blasted then all are 
permitted to go up on Har Sinai. Rashi says that Matan Torah ended with a Shofar sound. Which 
Shofar sound? Rashi Teitches the word (ּהַיֹבֵל) as (ּהואּשופרּשלּאיל). The word Yovel refers to a ram’s 
horn, (ושופרּשלּאילוּשלּיצחקּהיה) and the Shofar that was blown at that occasion was the one from 
the Ayil that was brought in place of Yitzchok at the Akeida. This is what Rashi says.  
 
The Ramban on that Posuk quotes Rashi and he asks what seems to be a very Shver Kasha. He 
says what are you talking about. Avraham Avinu took that Ayil and he offered it as a Korban and 
he brought it as a Korban as it says in 22:13 (ֹנו עֹלָהּתַחַתּבְּׁ  .He brought it as a Korban Olah .(וַיַעֲלֵהוּּלְּׁ
The Halacha is as the Ramban brings from Maseches Zevachim (85b) that when you burn a 
Korban Olah it is Kulo Kalil, it is entirely burnt including the horns (the Shofaros). It is entirely 
burned. How can that possibly have been the Shofar at Har Sinai? 

 

The Ramban says (אוליּגבלּהקב"הּעפרּקרנוּוהחזירוּלמהּשהיה). Ulai, perhaps HKB”H took the ashes of 
that Shofar and recreated it so that it should be back into a Shofar. This is what the Ramban says 
that Ulai that is the answer.  
 
The Maharal in Gur Aryeh brings that the Mizrachi said a different Teretz to this Kasha. The Kasha 
was how can it be the Ayil Shel Yitzchok, Ai it was burned? The Mizrachi says this Ayil ( בַךְּּ נֶאֱחַזּבַסְּׁ

נָיוּ קַרְּׁ  this Ayil had gotten caught with its horns in the brush. Now it must have gotten very stuck ,(בְּׁ
if it wasn’t able to run away. So suggests the Mizrachi the horn was cut off when it was still alive. 
Either it got pulled off or maybe Avraham cut it off and then he was Makriv it. Then he brought it 
as an Olah.  
 

The Halacha is that if the horn comes off the animal when it is still alive then it is not a Mum and 
the Korban is Kosher and you are not Makriv the now disconnected Shofar. So Mimeila he says it 
is Geshmak. How was it the Keren of the Ayil? Because it got disconnected from the Ayil when it 
was still alive.  
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The Maharal rejects this Teretz as well. The Maharal says if the horn fell off this Ayil prior to 
Avraham Avinu Shechting it, so then it is not the Ayil Shel Yitzchok, then the horn doesn’t come 
from a Korban Olah. It wasn’t part of a Korban Olah because it got disconnected beforehand. So, 
he doesn’t agree with that Teretz either.  
 
The Maharal himself says a third approach. (As of now, we have the Ramban who says that HKB”H 
recreated this Shofar, the Mizrachi who says it was disconnected and now we have the Maharal). 
Before I mention this, I have to remind you that there is a general Machlokes all over Shas between 
the Maharal and the Maharsha. We have from earlier generations two main Meforshim on 
Agadata Gemera and they are the Chiddushei Aggados of the Maharsha that appear in the back of 
the Shas and the Chiddushei Aggados of the Maharal which have been printed in a four volume 
set. There is a fundamental Machlokes between the Maharal and the Maharsha on how to learn 
Aggadata.  
 

The Maharsha’s Shitta is that an Aggadata is Aino Yotzei Midei Peshuto. Wherever possible it has 
to be understood as its simple meaning, as its literal meaning. The Maharal disagrees. The 
Maharal’s Shitta is that Aggadata is meant to be understood as Aggadata, as something that is a 
Mashul. Not something that is meant literally. The Rambam in Moreh Nevuchim Cheilek Gimmel 
Perek Mem Gimmel has such an approach.  
 

So the Maharal holds not to explain it literally all the time and the Maharsha says you got to. For 
example, the idea that Pharoh was an Amoh tall which is a Gemara in Moed Kotton 18a (9 lines 
from the bottom), so the Maharal says that he wasn’t an Amoh tall. The Gemara means that had 
his physical stature mirrored his spiritual stature he would be an Amoh tall human being. But not 
that he was physically an Amoh tall.  
 
So this is a general Machlokes between the Maharal and the Maharsha. It is good to know that 
Sefarim like the Michtav M’eliyahu go with the approach of the Maharal all the time. It is the more 
popular Mehaleich HaMachshava in the Yeshiva world of the Seforim that are more popular. The 
Maharal’s approach – The Michtav M’eliyahu, the Pachad Yitzchok constantly goes with this 
approach. On the other hand, most of the Chassidishe Seforim go with the Maharsha’s approach 
and they are two absolutely legitimate approaches in Toraseinu Hakedosha.  
 
The Maharal Leshitaso is Matmia on the Ramban and the Mizrachi who both understand literally 
that it was the horn of the Ayil that was at Mattan Torah. The Maharal says is there any human 
being who thinks that when it says the sound of the Shofar came out at the end of Mattan Torah 
that there was literally a ram’s horn that was blown, that it is meant to be understood literally?  
 
He says there is no human being that would understand it that way. Therefore, even though the 
physical horn was burnt and was destroyed, the Kol of that Shofar, the sound that was heard 
mysteriously, not because anyone was blowing the Shofar but you heard the sound of the Shofar 
at the end of Har Sinai, that was the sound of that Shofar that it could have blown had it been 
physically in existence.  
 

So we have three approaches to Rashi, the Ramban, the Mizrachi and the Maharal. I would add 
that it would be interesting for you to see in the Teshuvos Dovev Mei’sharim the Tchebiner Rov 
(Rabbi Dov Berish Weidenfeld (1881 - 1965)) who asks on the Ramban who said that HKB”H took 
together the Aifer and recreated the Shofar. The Dovev Mei’sharim asks that there is a Mishna 
which says if you glue together a Shofar’s pieces it is Pasul. It is hard to understand that even if it 
is Pasul it is Pasul for the blowing of Rosh Hashana it is not Pasul for the blowing of Mattan Torah. 
For those who want to see it inside the Dovev Mei’sharim is in Cheilek Daled, Teshuva Ayin Hei.  
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2 – Topic – The Akeida 

 

22:12 ( אֶלּ-אַל ךָּ יָדְּׁ לַחּ הַנַעַרּ-תִשְּׁ ). HKB”H tells Avraham don’t touch him. The Medrash says that 
Avraham spoke up and said I want to tell you something that is bothering me. First You told me 
that I would have children from Yitzchok as is found in 21:12 (ּךָּזָרַע חָק,ּיִקָרֵאּלְּׁ יִצְּׁ  and then you ,(כִיּבְּׁ
say bring him up as an Olah as is found in 22:2 (עֹלָה הַעֲלֵהוּּשָם,ּלְּׁ ) and now you say (וְּׁ ךָּאֶלּ-אַל לַחּיָדְּׁ ּ-תִשְּׁ

נַעַרהַּ )? What is going on?  
 

The Velt asks now Avraham asks that Kasha? When Hashem told Avraham (ּעֹלָה לְּׁ הַעֲלֵהוּּשָם,ּ  he (וְּׁ
should have asked, what? You told me earlier (ךָּזָרַע חָק,ּיִקָרֵאּלְּׁ יִצְּׁ  Now you are telling me to offer .(כִיּבְּׁ
him up as an Olah? Yet the Medrash says that Avraham didn’t ask that Kasha until after HKB”H 
said ( ךָּאֶלּּ-אַלּ לַחּיָדְּׁ הַנַעַרּ-תִשְּׁ ).  
 
Rather famously it is said in the name of the Rav of Brisk which some interpret to be Rav Chaim 
Brisker and others say that it is Reb Yehoshua Leib Diskin who was the Rav in Brisk. Either one 
or the other or both say the following. That when he had a Kasha he had a Kasha. There is a Midda 
in the Torah (חִישִיםּזֶהּאֶתּזֶה תוּבִיםּהַמַּכְּׁ נֵיּכְּׁ כֵןּשְּׁ ) and you look for (וְּׁ רִיעַּבֵינֵיהֶםּּּהַכָתוּבּ יַכְּׁ לִישִיּוְּׁ הַשְּׁ ). So Avraham 
had a Kasha but when Hashem said be Makriv he went. Ai you have a Kasha, nothing to do with 
what you do. Now (ּרִיעַּבֵינֵיהֶם יַכְּׁ לִישִיּוְּׁ ) Now came the third Posuk .(הַכָתוּבּהַשְּׁ ךָּ-אַלּ לַחּיָדְּׁ הַנַעַרּּ-אֶלּּּתִשְּׁ ). Ah, 
עֹלָה) הַעֲלֵהוּּשָם,ּלְּׁ  bring him up as an Olah but don’t actually Shecht him. Now is when Avraham (וְּׁ
Avinu speaks up. This is a Vort from Reb Yehoshua Leib Diskin or from Rav Chaim Brisker.  
 

The Pachad Yitzchok in the Mamarei Pesach and I saw the same Machshava in the Chasam Sofer 
on the Parsha. They both say, it is more than a Vertel. It is Klal Yisrael. Klal Yisrael always knows 
that we learn, and in learning we have Kashas, we have problems. If you learn a Gemara you have 
Kashas and then two Gemaras are a Stira. We ask our Kashas within the respect for what we are 
learning. We don’t say that we have a Kasha on this Gemara to that Gemara so throw out the 
Gemara, erase the Gemara, change the Girsa of the Gemara. Chas V’shalom. We subject our will 
to the understanding of Torasainu Hakedosha and then we try as best we could to understand it. 
We have a Kasha, we try to work it out. That has nothing to do with the Lemaysa of life. Lemaysa 
we do the Maskanas HaGemara even if we have a Kasha.  
 
So there are Kashas in Lomdus and then there is Halacha Lemaysa. Halacha Lemaysa is Chutz 
Mai’hakashas. So they say, the Akeida is the survival of Klal Yisrael. Yitzchok not being killed 
allowed Klal Yisrael to be born. Klal Yisrael was born into a world where you have Kashas, you 
don’t understand. HKB”H says offer up your child as a sacrifice, you don’t understand you have a 
Kasha. The Kasha is for Lomdus. Halacha L’mayseh, we do what the Ribbono Shel Olam says, we 
do exactly what He says. When a ( לִישִיּהַּ כָתוּבּהַשְּׁ ) then we are (ּרִיעַּבֵינֵיהֶם יַכְּׁ   .(וְּׁ
 
In the world around us we have Kashas, we don’t understand. So we wonder what is HKB”H 
planning, what is HKB”H thinking. We wonder. One thing has nothing to do with the other. 
Halacha L’mayseh is as Klal Yisrael we do as we are commanded, we do what we have to do. In 
the L’mayseh’dika world we sometimes wonder what is HKB”H thinking. That is fine as long as 
you do it within the realm of Limud Hatorah, within the Seforim. You can’t just sit back and say 
what is G-d thinking.  
 

People sometimes ask me what would Rav Pam have said in this case. I respond that I don’t know 
because I am not Rav Pam. Rav Pam was smarter than me and I am not Rav Pam. The same thing 
here. We say what is G-d thinking. I will tell you what He is thinking. I got news for you. G-d is 
smarter even than Rav Pam was. You hear that? So we don’t know HKB”H’s plans we just try with 
the Toraseinu Hakedosha to understand. May HKB”H open up our world and make it a world 
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which is more open and less Kashas B’ezras Hashem. We hope that going forward we should be 
Zoche with Hatzlacha Gedola. Klal Yisrael should have Shemira from all the challenges in the 
world. A Gutten Shabbos to one and all! 
 

 

Rabbi Reisman - Parshas Vayeira 5780 

  

1 - Topic - A thought regarding Davening for Ruchnios 

  

As we prepare for Shabbos Parshas Vayeira an extraordinary Parsha which is capped by the Akeida. On the 

Yomim Noraim we say Mi She'ana L'avraham Avinu B'har Hamoriah Hu Ya'aneinu. The one who answered 

the prayers of Avraham Avinu on Har Hamoriah should answer us as well. Or in Aneinu, we say Aneinu 

Mi She'anisa L'Avraham Avinu B'har Hamoriah. The question is when did Avraham Avinu Daven at Har 

Hamoriah? To my recollection there is no Posuk that states any type of Tefilla was. What exactly was the 

Tefilla of Avraham Avinu that was answered on Har Hamoria? 

  

The gut feeling would be that Yitzchok was not killed, however, Avraham didn't Daven that Yitzchok not 

be killed. HKB"H said as is found in 22:12 ( ךָּאֶלּ-לּאַּ לַחּיָדְּׁ הַנַעַרּ-תִשְּׁ ). Very very puzzling indeed. 

  

Rav Schwab in his Sefer on Parshas Beshalach says a Pshat in this. (Ed. Note: this topic was discussed in 

Parshas Vayeira 5775, second Dvar Torah as well). In order to explain that let me first share with you an 

idea that should be familiar to you from Rav Schwab's writings on Iyov. 

  

Rav Schwab writes that besides the Akeida the fact that Avraham Avinu was told to offer up his son as a 

sacrifice, there is something that he calls Akeidas Hada'as. Akeidas Hada'as is when something seems to be 

incomprehensible, it doesn't fit with the idea of a creator. The Akeidas Hada'as is a time where a person has 

a question on G-d and he moves on in serving HKB"H despite the Kasha that he has. It is called an Akeidas 

Hada'as. 

  

Someone who went through the holocaust and suffered through terrible unspeakable tragedies through the 

hands of cruel people, he went through a period of Akeidas Hada'as. A place where he says my brain doesn't 

fathom it, Akeidas Hada'as, I offer up my understanding, my intellect as an Akeidah, a sacrifice. Rav 

Schwab talks about that often, the idea of Akeidas Hada'as. 

  

Turning to the Akeidah, Avraham Avinu besides the pain of killing his one and only son from Sara, he also 

had Akeidas Hada'as. He knew that this doesn't make sense. He could not understand how could this be. 

How could it be that HKB"H said sacrifice your son. It did not fit with his understanding of the Ratzon 

Hashem of what needs to be done to serve Hashem. 

  

When he came to the Akeida he Davened. He Davened for Emunah. He prayed that with everything that 

was going to go on it should not affect his Emunah, his faith in the Ribbono Shel Olam. 

  

Zagt Rav Schwab, all of the Tefillos that we refer to in Mi She'ana are either all or certainly for the most 

part Tefillos that have to do with Emunah. Mi She'ana Avosainu Al Yam Suf. The Ikkur at Yam Suf was 

that the Emunah was challenged, the faith was challenged. Klal Yisrael had to stay faithful and had to be 

willing to jump into the Yam. 

  

The same thing Zagt Rav Schwab, Mi She'ana Yaakov B'beis Eil. Yaakov was going to Lavan and he said 

Efsher She'avarti El Makom She'mispallel Bo Avosai. He realized that when he goes to Lavan he is going 

to have a test in his Emunah, in his Ruchnios in keeping his Madreiga. For that he turned around and went 

back to Daven at Har Hamoriah. The Tefillos at Har Hamoriah were Tefillos for Ruchnios. 
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Turns out, that the concept of Tefillos as a Mi She'ana, are Tefillos for spirituality. Most of us use most of 

our Davening energy, most of our thoughts regarding Davening for Gashmios, for physical things. Actually, 

we need to understand that Davening should be for Ruchniosdika things. It should be for spiritual things 

that a person should Daven. That is Rav Schwab's point. 

  

Somebody who leaves Yeshiva to look for Parnasa Davens that he should have a good Parnasa. That is fine. 

Of course you Daven for that. But you know something, I have seen people come and go and people make 

Parnasa, some with more difficulty some a little more easy. But not everybody keeps his strength, his 

Ruchnios, his spirituality, his Sedorim, his Davening, his sincerity. We have to learn to Daven for Ruchnios. 

  

HKB"H let me return to the strength, the Hasmada that I had in my strong Yeshiva years. Let me return to 

that Hasmada. Let me look to You when there are issues. When I would get angry let me look to You. The 

Gemara in Pesachim 118a (14 lines from the top) says ( יםּסוף מזונותיוּשלּאדםּכקריעתּ ּקשיןּ ). Just like by 

Kriyas Yam Suf it was a Nisayon in Emunah, when a person goes out for Parnasa it is a Nisayon in Emunah 

and for that a person has to Daven. 

  

When someone goes to a doctor and he is having a test whether it is an X-ray or MRI or whatever test is 

taking place. It says (Ed. Note: Berachos 60a, 4 lines from the bottom) that he should say, Yehi Ratzon 

 .Let it be G-d's will that this Eisek that is happening now should work .(שיהא עסק זה לי לרפואה)

  

G-d forbid if a person has to go for treatments, radiation, chemotherapy, he should say Yehi Ratzon (  שיהא

 But he shouldn't stop there. This is because that is a Gashmiosdika Tefilla. The Nusach .(עסק זה לי לרפואה

is Yehi Ratzon ( ני כי קל רופא נאמן אתהשיהא עסק זה לי לרפואה ותרפא  ). We say to HKB"H let what is happening 

here heal me, because You Hashem are the Doctor. The trusted faithful doctor. It is a Nusach. It doesn't 

have to be the most extreme medical procedure. Any medical procedure we say Yehi Ratzon (  שיהא עסק זה

 .We Daven to have our faith where our faith should be .(לי לרפואה ותרפאני כי קל רופא נאמן אתה

  

2 - Topic - A thought regarding times where we are Mevateil Talmud Torah for whatever it may be, 

to have an understanding that the Bittul Talmud Torah is ultimately for a Chizuk in Talmud Torah. 

  

We have a rule that we are Mevateil Talmud Torah to go to a wedding to be Mesameiach Chosson V'kallah. 

So we take off time from learning to go. Why? I guess Poshut Pshat is the importance of being Mesameiach 

Chosson V'kallah overrides the importance of Limud Hatorah. 

  

I once heard from Rav Moshe Adler from Yerushalayim the following which is beautiful. He said about the 

Imrei Emes. One night the Imrei Emes called in his Gabbai and he said to him do you know of a wedding 

I can go to somewhere in town? The Gabbai said I can't think of any Heimishe wedding. The Rebbe said 

Heimish? Who said Heimish? A Yiddishe wedding! 

  

So the Gabbai took the Rebbe and there was a wedding. One of the Sephardic young men in Yerushalayim 

was having a Chasuna and he brought the Rebbe and the Rebbe walked in. The Gerrer Rebbe walked into 

the Chasuna and was Misameiach Chosson V'kallah. 

  

The next day the Gabbai inquired of the Rebbe what made you go to that wedding? The Rebbe said I was 

having a very difficult time with a Tosafos and I could not figure it out. The Gemara says in Berachos 6b 

(10 lines from the bottom) that someone who Mesameiach Chosson V'kallah is ( זוכה לתורה), and therefore, 

I went to be Mesameiach and Al Yedai Zeh, through this I would have an understanding of the Tosafos 

with which I struggled. What a faith in the Divrei Chazal. 
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With this we can understand Mevatlin Talmud Torah to be Mesameaich the Chosson and Kallah. When we 

are Mevatlin Talmud Torah to be Mesameaich the Chosson and Kallah we are Zoche to more Torah. 

  

It is very similar to be Mevateil Talmud Torah for Hotzo'as Hameis. We are Mevateil Talmud Torah to go 

to a Levaya. Why? Because hopefully it will make me a better person, it will make me focus better in my 

learning. 

  

A third example of this. Rabbeinu Bachya in Parshas Yisro says about Kibbud Av V'aim that it says 

V'harachta Yamim that you will live long. He says you know why? Because you have to take time off to 

go and be Mechabeid Av V'aim. It costs time. So Hashem says (ּיָּמִים תָ הַאֲרַכְּׁ  .I will pay it back. It is a Kiyum (וְּׁ

  

I was wondering, it says a similar thing that a person is Mevateil Talmud Torah Leilech Likras Melech, to 

go and see a King. If you have the opportunity to see a King you should be Mevateil Talmud Torah as it 

says in Shulchan Aruch. The Gemara says (Ed. Note: Berachos 58a, 27 lines from the top) (שאם יזכה יבחין). 

If you are Zoche to see Moshiach, Yavchin, you will be able to understand the difference. So it is not a 

reason that is so satisfying why a person should be Mevateil Talmud Torah to go and see a Melech. But it 

may be the same thing. 

  

When a person goes and sees all of the pomp and honor given to a king and he comes back to a Gemara he 

understands, believe me he understands that it is all Narishkeit. It is all silliness compared to the ability to 

sit and concentrate on a Gemara, on a Rashi, on a Tosafos. The whole Olam Hazeh with all of the trappings 

in its highest level is nothing. (שאם יזכה יבחין). If you will be Zoche you will be Mavchin. People who are 

Zoche should take with it the understanding of the reality of Olam Hazeh.     

  

I believe that Rav Pam once said and I saw it later in the Bnei Yisascher's Sefer on Berachos that the Gemara 

says that when Zeira was exhausted and he had to take a break from learning, he would sit near the Bais 

Hamedrash and when Talmidai Chachamim came he would stand up for them. (Ed note: Berachos 28a, 9 

lines from the bottom) ( נתן בר טובי אמר כי חלפי רבנן  ר' זירא כי הוה חליש מגירסיה הוה אזיל ויתיב אפתחא דבי ר'  

 He said let me stand up for them that I should get Schar for being Mechabeid .(אז איקום מקמייהו ואקבל אגרא

them. 

  

Rav Pam asked is that how you serve Hashem that you say let me give Kavod so that I should get Schar? It 

is very strange. Rav Pam Answered if the Schar is a reward that you become wealthy or you can get Olam 

Habah then you shouldn't do the Mitzvah for the Schar, but the Schar of Kavod Hatorah is if you honor the 

Torah you get a better understanding of Torah. Your heart opens up to Limud Hatorah. 

  

The Rambam in Hilchos Talmud Torah says two Mitzvos, learning Torah and giving honor to Torah. Even 

though the Rambam counts all the Dinim of giving honor later in Hilchos Mamrim, but in Talmud Torah 

part of Talmud Torah is Kavod Hatorah. A person who gives honor to Torah is Zoche to a heart that opens 

for understanding of Torah. 

  

Rav Zeira said if there are moments where it is hard for me to learn let me at least help my learning by 

sitting at the entrance of the Bais Hamedrash and standing up for Talmidai Chachamim. This is a practice 

which has unfortunately in our Dor has become measurably weakened. Kavod Hatorah and simple honor 

for Talmidai Chachamim and Zekainim. It opens up the heart to Limud Hatorah. 

  

This is all part of the same Yesod that you are Mevatlin and if you are not learning it should be something 

that is an Emtzo'i, that helps a person get closer to Limud Hatorah. 

  

With that, I want to wish one and all an absolutely wonderful Mishmar night, Erev Shabbos tomorrow and 

a Heilige Shabbos Kodesh to one and all.    
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Rabbi Reisman - Parshas Vayeira 5779 

  

1 - Topic - Rav Yaakov on a Diyuk in the Parsha regarding whose son Yishmael was.  

  

As we prepare for Shabbos Parshas Vayeira. I would like to share with you a beautiful insight into the 

Parsha from Rav Yaakov in Emes L'yaakov (on page 122 on 21:12) and K'darko Rav Yaakov in the 

language of the Pesukim and in this case in the language of Unkelos as well and gives us a beautiful insight 

into the dispute between Avraham Avinu and Sarah regarding Yishmael.  

  

We find in 21:12 ( רָהָם,ּאַלּּ-וַיאֹמֶרּאֱלֹריםּאֶל עֵינֶיךָּעַלּ-אַבְּׁ הַנַעַרּּ-יֵרַעּבְּׁ ). Yishmael is referred to here as Nar and the 

Targum says on the word Nar here is (עולימא) U'leimah, the youth. This is not what the Targum uses for 

Nar in the rest of the Parsha of Yishmael. For example, in Posuk 17 ( מַעּאֱלֹרים,ּאֶת קוֹלּהַנַעַרּּ-וַיִשְּׁ ) the Targum 

for Nar is (רביא) Rav'ya, which means child. Yeled is Rav'ya. Nar in reference to this Parsha is translated 

by the Targum always as Rav'ya. In Posuk 18 ( אִיּאֶת הַנַעַרּּ-קוּמִיּשְּׁ ) the Targum says Rav'ya. So it is always 

Rav'ya for Nar except in Posuk 12 and Rav Yaakov will give us an insight into this change.  

  

First let's step back. There was a disagreement between Avraham Avinu and Sarah regarding the status of 

Yishmael the son of Avraham through Hagar. Avraham Avinu held that Klal Yisrael at that stage had the 

status of an Umah, of a nation among the nations. The Din of Umah is that the child goes after the father. 

  

The child of L'mashal a Mitzri is a Mitzri, of an Adomi is an Adomi. The children of the nations of the 

world go according to the father. Therefore, Avraham Avinu held that Yishmael is my son and he is entitled 

to Yerusha through me.  

  

Sarah disagreed and held that they already had the status of Yehudim and by Klal Yisrael, by Yidden, 

Yichus goes through the mother. Therefore, Avraham's child would go with the rules of Klal Yisrael and 

Yishmael does not have a Din of a Yehudi. So when Sarah said that this Yishmael would not Yarshun 

together with my son, she did not have in mind the physical Yerusha that he shouldn't get money as we 

weren't talking about money at this point, we are talking about his status. So that again, Sarah held that he 

has a Din as a child of Hagar and Avraham said no, he has a Din of a member of Klal Yisrael.  

  

Sarah said as is found in 21:10 ( אֶתּ וְּׁ הַזאֹת,ּ הָאָמָהּ נָהּ-גָרֵשּ בְּׁ ). This woman should leave (ּּנָה  .with her son (בְּׁ

Meaning it is not your son. The Posuk says about Avraham 21:11 (ֹּנו רָהָם,ּעַל,ּאוֹדֹתּבְּׁ עֵינֵיּאַבְּׁ אֹד,ּבְּׁ  .(וַיֵרַעּהַדָבָרּמְּׁ

You see how Rav Yaakov learns the Pesukim. Sarah said it is (ּּנָה וַיֵרַעּהַדָבָרּּ) .it is her child not your child (בְּׁ

אֹד נוֹּ) Avraham Avinu did not like this idea (מְּׁ רָהָם,ּעַל,ּאוֹדֹתּבְּׁ עֵינֵיּאַבְּׁ  .and said no it is my child (בְּׁ

  

HKB"H comes to Avraham and says ( ּרָהָם,ּאַלּ-וַיאֹמֶרּאֱלֹריםּאֶל עֵינֶיךָּעַל-אַבְּׁ עַלּ-יֵרַעּבְּׁ כֹלּאֲשֶרּתאֹמַרּּ-ּ-אֲמָתֶךָּּ-הַנַעַרּוְּׁ

קֹלָהּ בְּׁ מַעּ שְּׁ שָרָה,ּ  HKB"H said you are wrong and Sarah is right. This child is not your child, and .(אֵלֶיךָּ

therefore, the Targum on ( עַלּ-אַל עֵינֶיךָּ בְּׁ הַנַעַרּ-יֵרַעּ ), is (עולימא(  is often used for someone who is (עולימא(.ּ

Meshameish, a servant or one who services a father. So the Targum is explaining what HKB"H said. Sarah 

is right ( עֵינֶיךָּעַלּ-אַל הַנַעַרּ-יֵרַעּבְּׁ ). Not your Nar, not your child. ( הַנַעַרּ-עַלּ ).  

 

Back in Parshas Lech Lecha it says in 16:15 ( רָםּשֶם רָאּאַבְּׁ נוֹּאֲשֶר-וַיִקְּׁ מָעֵאל-בְּׁ דָהּהָגָר,ּיִשְּׁ יָלְּׁ ). Avraham L'shitaso 

named his son Yishmael. If you are learning Lech Lecha you will have a Kasha. In 16:11 when the Malach 

comes to Hagar, the Malach says to Hagar guess what (ּמָעֵאל מוֹּיִשְּׁ קָרָאתּשְּׁ ּבֵן,ּוְּׁ תְּׁ יֹלַדְּׁ  You should give .(הִנָךְּהָרָהּוְּׁ

the name. This is because HKB"H really held that it is her child and not Avraham's child, yet the Posuk 

says that Avraham gave the name. 
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Zagt Rav Yaakov that is why. Avraham held that it is (ֹנו  Hagar could have said stop, the Malach told me .(בְּׁ

it is not your son it is my son. But Hagar didn't want that, Hagar was happy that Avraham held it was his 

son. Mimeila, Rav Yaakov gains not only the Pshat in our Pesukim of Beno and Bena but here too, the 

Malach said (מָעֵאל מוֹּיִשְּׁ קָרָאתּשְּׁ ) Hagar give a name but the Posuk says .(וְּׁ רָםּשֶםּ רָאּאַבְּׁ נוֹּאֲשֶרּ-וַיִקְּׁ דָהּהָגָר,ּּ-בְּׁ יָלְּׁ

מָעֵאל   .Avraham L'shitaso Takeh didn't hold that way. A beautiful Diyuk in the Pesukim .(יִשְּׁ

 

Rav Yaakov is not done. In the Haggada we say something that it is in Yehoshua Perek 24. 24:3 ( -וָאֶקַחּאֶתּ

רָהָםּּ-בִיכֶםּאֶתאֲּ אַבְּׁ ). 24:4 ( חָק,ּאֶת יִצְּׁ אֶתּ-וָאֶתֵןּלְּׁ וְּׁ עֵשָוּ-יַעֲקֹבּ ). It is very Meduyak. We say Hashem gave Avraham 

Yitzchok and Hashem gave Yitzchok Yaakov and Eisav. Yishmael is not mentioned even though Eisav is 

mentioned. This is because the Halacha is like Sarah and Avraham only had Yitzchok but Yitzchok had 

through Rivka Yaakov and Eisav.  

 

Now we turn to the Machzor of Rosh Hashana. In the Machzor it says Akeidas Yitzchok Hayom L'zaro 

Tizkor. If you remember from not too long ago, in most Machzorim it says in parenthesis Akeidas Yitzchok 

Hayom L'zaro Tizkor, and after L'zaro it says Shel Yaakov Tizkor. That is a Girsa that comes from the 

Rivosh, from 500 years ago. It is brought in the Taz and the Magen Avraham in Siman Taf Kuf Tzadik 

Aleph. According to this, Akeidas Yitzchok Hayom L'zaro Shel Yaakov Tizkor, because Yitzchok had two 

children Yaakov and Eisav. So we say Akeidas Yitzchok is L'zaro Shel Yaakov Tizkor.  

 

Zagt Rav Yaakov, so when we mention Avraham Avinu and his Zechusim why don't we mention L'zaro 

Shel Yitzchok Tizkor? He answers Kidivareinu. His answer is that the Din of Yishmael is Basar Imo after 

Hagar and not after Avraham and Mimeila all of these things are beautifully Miduyak.  

 

2 - Topic - A Dvar Halacha in the Parsha also from Rav Yaakov.  

 

Let's move on to a Dvar Halacha. At the beginning of the Parsha it says as is found in 18:6 (ּלוּשִי,ּוַעֲשִיּעֻגוֹת). 

Avraham Avinu tells his wife, go, prepare and bake Ugos for our guests. A Chashuva Yid asked me a 

Shaila. It was Pesach. On Pesach the Halacha is Lachem V'lo L'akum, it is not permitted to bake or to cook 

for an Akum. How could Avraham tell Sarah (עֻגוֹת וַעֲשִיּ  go bake Ugos. How could he tell her (לוּשִי,ּ

that? Geavldige Kasha.  

 

The Teretz that came to me at the moment is 1 and a better Teretz is number 2. Number 1 first. Chazal say 

in the second Perek of Beitzah 17a (18 lines from the bottom). ( ממלאה אשה כל התנור פת). A woman who is 

baking on Yom Tov can fill the whole oven even though she only needs one bread and the reason she can 

do it is because it improves all of the bread if it is an oven full of bread. Even though she needs one she can 

fill up the oven. So perhaps this was Sarah's Heter. That would assume that she didn't prepare ahead of time 

and was baking now for Avraham.  

 

A second Teretz. There is an old rule about the Avos which Rav Yaakov used to say, that the Avos kept the 

Torah only when it was a Chumra. If keeping the Torah would intrude on another person, then the Avos 

didn't keep the Torah as they were not obligated to.  

 

Rav Yaakov used to say why did Yaakov Avinu marry Rochel as he was taking two sisters. I know that 

there are numerous Teirutzim. Rav Yaakov said Al Pi Pshat, the reason Yaakov married Rochel is because 

he gave his word when he told Rochel he was going to marry her. In the meantime something happened 

and he married Leah. But he wasn't going to go back on his word. 

 

Now, the question of course is, he kept the Torah so he wouldn't marry sisters. The answer is, he kept the 

Torah but not when it intruded on another person. Not when it would be a disappointment to Rochel. So 

too here, he kept the Torah, but when guests came then it is not a Chumra to not bake, therefore, they did 

bake. Beautiful! 
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So we have a Dvar Halacha which is connected to Rav Yaakov's thought and we have a Diyuk in the 

Pesukim from Emes L'yaakov. A Rav Yaakov week.  

 

3 - Topic - The question of the week with an apparent Stiras in Rashi.   

 

Let me end with a Kasha that appears to be a Stira with two Rashi's in the Parsha. At the beginning of the 

Parsha the Arabs come to visit Avraham Avinu and the Posuk says that when he met them what did he do? 

He immediately went and before he let them in he washed their feet. Why is he so into washing their feet? 

Rashi tells us that the Arabs, their Avodah Zora was the dust of their feet and as it says in 18:4 ( לֵּ רַחֲצוּּרַגְּׁ יכֶםּוְּׁ ) 

first. Wonderful! 

 

Zagt Rashi (אבלּלוטּשלאּהקפיד) Lot who did not care so much about Avodah Zora (הקדיםּלינהּלרחיצה) as it 

says in 19:2 (לֵיכֶם רַחֲצוּּרַגְּׁ לִינוּּוְּׁ  By Lot the order is reversed. He said first come into the house and have a .(וְּׁ

good night's sleep and then wash (your feet) tomorrow. Why so? Zagt Rashi this is because he was not so 

Makpid on Avodah Zora as Avraham was. Fine a beautiful Pshat.  

 

We go to 19:2 where Lot actually said (לֵיכֶם רַחֲצוּּרַגְּׁ לִינוּּוְּׁ וכיּדרכןּשלּבניּּ) .there is a whole different Rashi (וְּׁ

 Do people sleep first and take showers in the morning? People do but anyway .(אדםּללוןּתחלהּואחרּכךּלרחוץּ

Rashi says first you wash up and then you go to sleep. (ועודּשהריּאברהםּאמרּלהםּתחלהּורחצוּרגליכם). What is 

going on? ( לאּכךּאמרּלוטאּ ). So Lot said I have a plan, if the people of Sedom will accuse me of having 

guests for many days, I will show them that the dust of your feet is still on your feet. So then they will be 

Mekabeil that it is not such a terrible thing. You were my guests for just one night and of course the people 

of Sedom were not even happy with people who had guests for just one night. But it appears to be a Stira 

in Rashi. Maybe there are two Midrashim. It is unusual that Rashi should bring contradictory Midrashim.  

 

I want to mention in passing, what kind of Avodah Zora is this the dust of the feet. That is an Avodah Zora? 

You should know a Klal for the Avodah Zora of Tanach. The Avoda Zoras of Tanach always represented 

the earning power, what it is that gave Parnasa, gave food to the particular country. For example, you know 

that in Mitzrayim the Nilus, the Nile was the Avoda Zora. What kind of Avoda Zora is that? This is because 

there is no rain in Egypt, it is the Nilus and the fact that the Nilus has water which floods the Nile delta that 

allows things to grow, that is what gives Parnasa. That is what gives sustenance. The Avoda Zora is what 

you make money with.  

 

We find in Tanach that the Pelishtim had an Avoda Zora called Dagan. Dagan was the shape of a fish. Why 

did the Pelishtim into fish? This is because the Pelishtim were fishermen. They had 5 cities along the 

Mediterranean Sea and they were fishermen, so Mimeila their Avoda Zora was the shape of a fish together 

with the shape of a person. Avoda Zora was always what they made Parnasa with.  

 

The Bedouin (Arab) Parnasa was the dust of the desert. They were trackers. They would take people through 

the desert, so Mimeila that was their Avoda Zora. Naturally, the question is so why did Klal Yisrael go after 

these Avoda Zoras? 

 

For that, there is a Yesodosdika answer that has to do with Nach which will come up one day in the Navi 

Shiur if you are fortunate enough to hear about it. Whatever is in the Navi Shiur will someday make it to 

this Shiur. We shall see. But anyway a Yedia. 

 

I want to wish everybody an absolutely wonderful Shabbos. Of course you should come to the Navi Shiur 

but first to the Mishmar tonight and then to the Navi Shiur on Motzoei Shabbos which will keep you out of 

trouble and in the Beis Medrash. A Gutten Shabbos to everybody!  
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Rabbi Reisman - Parshas Vayeira 5778 

  

1 - Topic - A thought on Bikur Cholim 

  

As we prepare for Shabbos Parshas Vayeira. A few thoughts on the Parsha beginning with the very first 

Posuk. The Parsha begins 18:1 ( הוּאּיֹשֵבּפֶתַחּ רֵא;ּוְּׁ אֵלֹנֵיּמַמְּׁ רוָר,ּבְּׁ חֹםּהַיוֹםּ-וַיֵרָאּאֵלָיוּיְּׁ הָאֹהֶל,ּכְּׁ ). Why did the Ribbono 

Shel Olam come? Rashi says Levakeir Es Hacholeh - for Bikur Cholim. Freigt Rav Moshe in the second 

volume of Darash Moshe (page # 8), the Mitzvah of Bikur Cholim the way it says in Shulchan Aruch, is to 

visit the Choleh, L'hispallel Ba'avuro - to Daven for him and L'ayein Bitzrachav - to look and examine what 

he needs. Bikur Cholim is to do these two things. When you visit someone you need to Vintch Him Un 

with a Tefilla and you have to try to see if you can help him in any practical way. 

  

Freigt Rav Moshe, if that is how the Shulchan Aruch Teitches up Bikur Cholim then Lechora it is not 

Shayich for the Ribbono Shel Olam. What is Shayich by the Ribbono Shel Olam that He came to Avraham 

to be Mispaleil Ba'avuro? What is Shayich that He came L'ayin Bitzrochov. The Ribbono Shel Olam is the 

one who takes care of the Tzerachim of everybody. This is Rav Moshe's Kasha. 

  

From this Kasha it is a Raya to a Yesod in the understanding of Bikur Cholim. Although the Shulchan 

Aruch says that Bikur Cholim is when you visit the Choleh L'ayin Bitzrochov and to be Mispaleil Ba'avuro, 

it is not for the Toeles of taking care of his Tzerachim. L'ayin Bitzrochov, when you go to the Choleh to 

see what he needs, it is not for the purpose of taking care of the things that he needs, it is for the purpose of 

showing him that you care, it is for the empathy, the feeling, the Chavershaf. When you are M'ayin 

Bitzrochov it is a method by which you make him feel better. 

  

If L'ayin Bitzrochov is to take care of him, if Mispaleil Ba'avuro is so that the Tefilla should be answered, 

if that is the only Teitch, so then it is Takeh not Shayich by the Borei Olam. However, if we understand 

that L'ayin Bitzrochov and Mispaleil Ba'avuro is to give him the feeling that there is somebody who cares 

about him, there is someone who with him, then Farkert by the Borei Olam it is more Shayich then by 

anything else. 

  

A Nafka Mina is what happens if you have a Choleh and you know that all of his Tzerachim are taken care 

of, you know that he is well taken care of. Is there still a Mitzvah to be Mevakeir Choleh if the whole thing 

is L'ayin Bitzrochov?  

  

The answer is yes because it is the feeling and Hergish that you give him. Not the practical part of taking 

care of the Choleh's Tzerachim. So it is a beautiful Iyun, and a Hesber in the idea of Bikur Cholim.  

  

2 - Topic - A thought on saving Lot 

  

Let me move on to a Machshava regarding the Parsha of Lot. Why was Lot saved? The Gemara gives two 

reasons. One Man D'omar says that it was in the Zechus of Avraham Avinu and one Man D'omar says 

because he was quiet when Avraham pretended that Sarah was his sister, Lot knew that it wasn't true and 

he didn't reveal the secret of Avraham and Sarah. 

  

The question is Freigt the Netziv in Harchiv Davar, why did he need the Zechus of Hachnasas Orchim? He 

had the Zechus of Hachnasas Orchim in that he took in Orchim which wasn't usual in the city of Sedom. 

Why did he need that Zechus if it wasn't that Zechus that saved him? The Gemara says that the Zechus that 

saved him was Avraham Avinu and the fact that he was Shoseik. 

  

The Harchiv Davar answers with a Yesod and this Yesod mirrors an old Yesod that I have said in the name 

of Rav Pam in a number of places. I was Medameh Milsa L'milsa. It is a big Yesod that comes up in many 
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places. To repeat, Rav Pam had a Yesod in HKB"H's Hanhaga with people. The Rambam says that there 

are ten Madreigos of Tzedaka. If you give someone a gift that is one way. Another way, a third way, a 

fourth way... a ninth way. That is Tzedaka. But the highest level of Tzedaka says the Rambam is that you 

don't give him any gift, you give him a job, you give him a way that he can earn his own keep. The highest 

level of Tzedaka is if you make it possible for him to make a Parnasa on his own without the Busha of 

having to take gifts from anybody. Azoi Shteit in Rambam. 

  

Rav Pam's Yesod is that HKB"H's Hanhaga with people to just give them Chesed to just be Maitiv to them, 

it is true that is the Midas Harachamim, but the highest Darga is that HKB"H puts in front of a person an 

opportunity to do a Mitzvah. You have a person who needs a Zechus. HKB"H can just sit on the Kisai 

Rachamim and be Meracheim and give him a gift. But a higher level of Tzedaka is that HKB"H throws a 

Mitzvah in front of him and if he grabs that Mitzvah and does it then he is Zoche with Middas Hadin and 

he doesn't need a gift. This is Middas Hadin itself. He is Zoche and he wins. 

  

That is HKB"H's Midda and I mentioned then Avinu Malkeinu Kasveinu B'sefer Zechuyos. What is the 

book of Zechuyos? Either you have Zechusim or you don't. This Hesber of Avinu Malkeinu Kasveinu 

B'sefer Zechuyos, the book of Zechuyos is that we should have the opportunity for a Mitzvah to come our 

way. The easiest example is if you are walking down the street and someone in front of you drops something 

and you pick it up and you give it back. It is an easy Mitzvah. You are Mekayeim a Mitzvah Asei of 

returning it and a Lo Sasei of Lo Suchal L'hisaleim. Easy Mitzvos. 

  

When you are in the Sefer Zechuyos it means that HKB"H gives you the opportunity to get Mitzvos. 

Mitzvos should come your way. 

  

Rav Pam explained with this why by the Yud Gimmel Middos it says that HKB"H is Noheig Chesed 

V'emes. It is the opposite order. It should be Emes, if you are Zoche with Emes you win and if you are not 

Zoche with Emes Hashem does Chesed. What is Chesed V'emes? 

  

Rav Pam said this Yesod. If a person is not going to be Zoche then Hashem gives him Chesed. What is the 

Chesed? HKB"H throws a Mitzvah right in front of him. HKB"H gives him the opportunity. An Ani knocks 

on his door and he has the opportunity to give the Ani Tzedaka, to greet him with a happy face, to give him 

a drink. Chessed V'emes. Hashem gives him the opportunity to be Zoche and then he is Zoche with Emes 

and then he is Zoche with Middas Hadin. This is the Yesod and I think that we have attached it in many 

places in different Parshios. 

  

The Harchev Davar, the Netziv says that is the Pshat by Lot. The Gemara says why was Lot Zoche because 

of the Zechus of Avraham. That is Chessed. HKB"H on the Kisai Shel Chesed said okay, Lot in the Zechus 

of Avraham you will be saved. The Middah of the Ribbono Shel Olam is to give a person a chance to be 

Zoche in the Middas Hadin. So HKB"H was going to save Lot anyway but he threw to him these two 

Orchim who came to his door and by being Machnis them Lot had the Zechus and he was able to be Zoche 

with the Kisai Harachamim. 

  

Zagt the Netziv, Kach Hanagoso Shel HKB"H. In Mitzrayim the same thing happened. HKB"H 

remembered Es Brisi, Avraham, Yitzchok and Yaakov. He remembers the Bris Avraham, Yitzchok and 

Yaakov and that Bris is enough to take Klal Yisrael out and then HKB"H gives them Dam Milah and the 

Mitzvah of Korban Pesach as it says in Yechezkel 16:6. ( ֲּדָמַיִךְּח דָמָיִךְ;ּוָאֹמַרּלָךְּבְּׁ בוֹסֶסֶתּבְּׁ אֵךְ,ּמִתְּׁ יִי,ּּוָאֶעֱבֹרּעָלַיִךְּוָאֶרְּׁ

דָמַיִךְּחֲיִי  .With these things HKB"H says you will be saved .(וָאֹמַרּלָךְּבְּׁ

  

Zagt the Netziv, aren't they going to go out anyway Biz'chus Avos? Of course they are going to go out 

anyway because of the Zechus Avos. But Kach Midaso Shel HKB"H, giving you the opportunity to be 

Zoche. 
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A Gevaldige Yesod that we see here once again and we have to notice it when an opportunity comes our 

way. When right in front of us we have an opportunity to be Zoche, who knows there is a Tzorech and who 

knows if HKB"H caused you to be in a place where you have an opportunity to do Chessed, or you have an 

opportunity to sit down and learn, we have an opportunity to be a person who is Zoche in Middas Hadin 

without having coming on to any Middas Harachamim. 

  

3 - Topic - A thought on saving Lot 

  

Let us move to a third Vort on the Parsha related to the previous one I mentioned to you how Lot was saved 

that the Gemara says in Maseches Sotah that either in the Zechus Avraham or another Man D'omar says 

because he was quiet and didn't reveal the secret when Avraham and Sarah pretended that they were brother 

and sister.   

  

The problem is Rashi. Rashi in this week's Parsha brings both reasons in two different places. In 19:17 

Rashi brings that (ּובזכותּאברהםּאתהּניצול) which is one Man D'omar and then in 19:29 he brings that HKB"H 

remembered that (ולאּגילהּהדבר). Lot was not Megaleh to Avimelech (ששרהּאשתוּשלּאברהם). 

  

Very strange to bring two Man D'omrim, one in Posuk 17 and one in Posuk 29. If you didn't learn the 

Gemara then it is a Stira in Rashi. One place he says Zechus Avraham and one place he says that it was in 

the Zechus that he wasn't Megaleh. Even if you know that it is two Man D'omrim in the Gemara it is still a 

Stira in Rashi. Why does Rashi bring both and how do they somehow complement one the other? 

  

To answer this we go back to yet another one of our old Yesodos and that is the Yesod that HKB"H runs 

the world with a Cheshbon of Din Hak'lali and Din Hap'rati. There are two separate Cheshbonos in 

Shamayim. Each person has his own Cheshbon, things that they have to be able to do themselves to be 

Zoche. They have a scale and the Mitzvos and Aveiros go on the scale that is called a Din Hap'rati. Then 

there is a Din Hak'lali, there is a Din on the Tzibbur which he is a part of and even if he is Zoche in Din 

and the Tzibbur is not Zoche, he can have trouble. 

  

It is an old rule that comes from the Ran in Daf 16 in Maseches Rosh Hashana and Kovetz Mamarim from 

Rav Elchanan among others. We can use that to be able to answer here. Lot deserved to be saved. Why? 

What did Lot do to deserve to be saved? 

  

The answer would be that Lot did something. He was quiet and didn't reveal the secret between Avraham 

and Sarah. What about the Onesh Hak'lali. What about the fact that he lives in Sodom and there is an Onesh 

Hak'lali on Sodom. Why should he not be included? Why not? 

  

On that question, we have to have some overriding Cheshbon and some overriding reason that he is not 

included. That is the reason that Rashi brings in Posuk 17. Because you see in Posuk 17 it says ( רָהּהִמָּלֵט,ּּהָהָּ

תִסָפֶהּ-פֶן ). Maybe you will be included in the Onesh of Sedom. Maybe the Onesh of Sedom will attach itself 

to you as it says in Posuk 19 ( וָּמַתִיּּ-פֶן בָקַנִיּהָרָעָה, תִדְּׁ ). As a Yachid I don't deserve to die but the Avon Hatzibbur 

will connect to me. For that he needed something else. For that he had the Zechus of Avraham Avinu. So 

that Rashi very fittingly when he is talking about what Lot did to be Zoche, Lot did do something, he was 

quiet. When you are talking about ( תִסָפֶה-פֶן ) in the sin of the Tzibbur, then he needed something more in 

the Zechus of Avraham. 

  

And so, three thoughts on the Parsha, one on Bikur Cholim and two regarding the saving of Lot. May it be 

an absolutely wonderful Shabbos. A Shabbos of Hatzlacha for one and all. A Hiskarvus to the Ribbono 

Shel Olam. As you all know we have a very big special in the Navi Shiur this week, the Navi Shiur begins 

at 8:30 and you can come at 8:30 and after an hour leave at 8:30, you just have to change your time during 
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the hour. An hour of no cost learning. You are gaining an hour make sure it is an hour of learning and not 

an hour of sleeping. A Gutten Shabbos to one and all!   

  

 

Rabbi Reisman - Parshas Vayeira 5777 

  

1. At the beginning of the Parsha we have the three Arab guests who come to Avraham Avinu. The Gemara 

in Maseches Shabbos 127a (8 lines from the bottom) which is well-known says (ּּאמרּרבּיהודהּאמרּרבּגדולה

 We learn from here that Avraham Avinu who was busy being Mekabeil Pnei .(הכנסתּאורחיןּמהקבלתּפניּשכינה

Hashechina and diverted himself to accepting these guests and from here we learn that greater is Hachnosas 

Orchim than Kabbalas Pnei Hashechina. 

  

Rav Shlomo Heiman in his Chiddushei Rav Shlomo, Nichtavim Siman 34 asks, Osek Mitzvah Patur Min 

Hamitzvah. Avraham Avinu is not obligated in Hachnosas Orchim. The Halacha is that if you are Osek in 

one Mitzvah you are Patur from a different Mitzvah. Therefore, the entire idea seems to be off. We don't 

measure Osek Mitzvah in how great a Mitzvah is. If you are busy with one Mitzvah you don't go and do 

another Mitzvah instead. 

  

Rav Shlomo answers that the rule of Osek B'mitzvah Patur Min Hamitzvah does not apply to a Mitzvah 

Kiyumis. Meaning to say, that an obligation like that of shaking a Lulav or blowing a Shofar is a Mitzvah 

which you are obligated to do or the Gemara has an example of someone who finds an Aveida and you are 

taking care of it then Osek B'mitzvah Patur Min Hamitzvah. That is something that he must do. But there 

are Mitzvos Kiyumis, Mitzvos that you don't have to do but you choose to do, you elect to do and we don't 

say Osek B'mitzvah Patur Min Hamitzvah. This is Rav Shlomo's Yesod. 

  

There is a source for this in the Nesivos Hamishpat Siman 72:19 who writes that someone who is Osek in 

Gabaos for a Tzedaka, he is in the Yeshiva working in the office busy collecting money for the Yeshiva. 

Or he is involved in board meetings for a Shul. He is Osek in Gabaos which is something that is involved 

in Tzorchei Mitzvah and at that time an Ani comes to him, so Lechora we should say Osek B'mitzvah Patur 

Min Hamitzvah, if he busy with Tzorchei Tzibbur he should be Patur from giving Tzedakah. 

  

The Nesivos says no, that is a Mitzvah Kiyumis, he is not obligated to be involved in the Shul, he is not 

obligated to be involved, it is a Mitzvah but it is not an obligation Mitzvah, it is a Mitzvah Kiyumis and we 

do not say Osek B'mitzvah Patur Min Hamitzvah. Here we have a beautiful Yesod that Osek B'mitzvah 

Patur Min Hamitzvah does not apply by a Mitzvah that you are not obligated to do. 

  

The Imrei Binah in Orach Chaim Siman 13 asks a Kasha on the Nesivos. This rule seems to be contradicted 

in Maseches Sukkah 26a that says that someone who is busy selling Tefillin is Patur from Mitzvos because 

Osek B'mitzvah Patur Min Hamitzvah. We learn that Osek B'mitzvah Patur Min Hamitzvah from the Posuk 

of Uv'lecticha Baderech. B'leches B'derech Didach. You should be involved in other Mitzvos V'lo B'leches 

Shamayim. Not when you are busy doing Shamayim Mitzvos. Therefore, the Gemara says that someone 

who is a Mocher Tefillin is Osek B'mitzvah Patur Min Hamitzvah. That seems to contradict the Nesivos 

and Rav Shlomo. A Kasha. According to that the Kasha comes back on our Parsha. 

  

The Chavatzeles Hasharon brings a beautiful Teretz. A Teretz that is very Mistaver. He says the rule that 

we know from Gemara Osek B'mitzvah Patur Min Hamitzvah, if you are involved in one Mitzvah you don't 

have to do another Mitzvah, there are really two parts to it. One is that you are really Patur, you are not 

obligated to drop one Mitzvah to do another. What about if you want to, you want to drop one to do another. 

Well Osek B'mitzvah Patur Min Hamitzvah is also an Issur. You are doing a Mitzvah, you don't drop it to 

go do another Mitzvah. The Nesivos and Rav Shlomo are referring to the second part. The fact that when 

you are Osek B'mitzvah you don't have to do another Mitzvah that is true in all cases and therefore, someone 
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selling Tefillin is not obligated to go sit in a Sukkah and do other Mitzvos. The Issur of doing another 

Mitzvah, that doesn't apply to a Mitzvah Kiyumis. If you are sitting in a board meeting or if you are involved 

in collecting money for a poor family, it is not Assur to go do another Mitzvah. After all, you are not 

obligated to do the first Mitzvah at all. You can stop it and just to go to sleep, certainly you can stop it to 

do something else. Therefore, Osek B'mitzvah Patur Min Hamitzvah that you are not allowed to do another 

Mitzvah, that is true when it is a Mitzvah Chiyuvis an obligatory Mitzvah, however, by a Mitzvah Kiyumis 

you can divert to go do another Mitzvah. 

  

With this we understand much better Avraham Avinu. Avraham Avinu was Mekabeil Pnei Hashechina, he 

could have said that I am Osek in a Mitzvah and I don't have to go and greet the Hachnosas Orchim but 

since Gedola Hachnasas Orchim, he chose, he elected to divert from a Mitzvah Kiyumis to do another 

Mitzvah. Ad Kan this is what it says there. Very Geshmak. 

  

A person should learn from this Gemara that someone who is selling Tefillin and is Osek B'mitzvah and 

the Gemara says if you find something and you are busy putting it away you are Osek B'mitzvah. There are 

many things that we do that we do not fully appreciate and they fall under the category of Osek B'mitzvah. 

It would be natural for someone now to ask the following Shaila. What happens if I am Davening and a 

collector comes around, do I say in that case that Osek B'Mitzvah Patur Min Hamitzvah or not? Maybe it 

should be the same rule? 

  

Rav Chaim Kanievsky in his Derech Emunah, Hilchos Matnas Aniyim, Perek Yud. In the Shaar Hatzion 

on the bottom Os 96 is Mesupaik, he expresses a Safeik if you are in the middle of Davening whether you 

break to give Tzedakah. After all, Davening is a Mitzvah Chiyuvas and it should be Assur. 

  

Many years ago, in the Am Hatorah journal which is published by the Agudas Yisrael, there was a letter 

from Rav Dovid Feinstein in which he responded to this Shaila and he said something very Geshmak. The 

Shaila was in the middle of Davening are you Osek B'mitzvah and Patur from giving Tzedakah. Rav Dovid 

answered very wisely. He said it is a Sugya in the Gemara and the Shulchan Aruch that in middle of Birchas 

Kriyas Shema if a person comes and says good morning are you allowed to respond to him and there the 

Halacha is that if it is Mipnei Kevodo, if you have to have respect for him you do answer him. In middle of 

Pesukai D'zimra certainly. 

  

Zagt Hagaon Rav Dovid if so, if there is someone collecting, since there is a specific exception that during 

Birchas Kriyas Shema and certainly Pesukai D'zimra you are allowed to be Mafsik to say Aleichem Shalom, 

so if it is someone that you have Kavod for, you have respect for, you give him Tzedakah. On the other 

hand, if there is someone who is obviously not religious, as for example there is a fellow who comes around 

collecting in Flatbush and when they say Kedusha he has no idea why the people are standing straight and 

he has no idea what Kedusha is. He may be a Tinok Shenishba but there is no obligation of respect for him, 

no Kavod for him. In this case it would seem that one is Dafka not Mafsik in order to give him Tzedakah. 

Ad Kan, we got into a Lomdeshe Sugya. 

  

2. Let's talk about an Inyan of Machshava. At the end of the Parsha is the Akeidah. The Gemara in Maseches 

Rosh Hashana 16a (3 lines from the bottom) says that we blow Shofar on Rosh Hashana with a Shofar of 

an Ayil (ram). Why? Because HKB"H said ( הקדושּברוךּהואּתקעוּּאמרּרביּאבהוּלמהּתוקעיןּבשופרּשלּאילּאמרּּ

 The Akeida is not the ram, the ram is something that Avraham .(לפניּבשופרּשלּאילּכדיּשאזכורּלכםּעקידתּיצחקּ

did afterwards as sort of a consolation prize. He had the big Mitzvah to be Makriv his son and then the 

Ribbono Shel Olam sent a Malach to say don't do it and then he brought an Ayil in his place. Bringing the 

ram is not a big Mitzvah, the Mitzvah is the Akeida. Why is blowing the Shofar Shel Ayil something that 

reminds Hashem Kavayochel of the Akeida. 
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A more pointed question, if you look in the Parsha you will see that Avraham Avinu is ready to sacrifice 

his son and the Malach says in 22:12 ( ךָּאֶלּ-אַל לַחּיָדְּׁ אַל-תִשְּׁ אוּמָה-הַנַעַר,ּוְּׁ תַעַשּלוֹ,ּמְּׁ ). Don't do anything to him. 

Then the Malach says to him that ( תִי,ּכִיּכִיּעַתָהּיָדַּ רֵאּאֱלֹריםּאַתָהּ-עְּׁ יְּׁ ). Now I know that you are a Yir'ai Elokim 

and it doesn't give him any promise of reward. After that, Avraham brings a ram, as a sacrifice and after 

the ram is offered the Malach speaks to him again and then he says 22:16 ( לאֹּּּ-יַעַןּאֲשֶרּעָשִיתָּאֶת הַדָבָרּהַזֶה,ּוְּׁ

אֶתּ תָ,ּ אֶתּּ-חָשַכְּׁ ךָּ חִידֶךָּּ-בִנְּׁ יְּׁ ). Then he says 22:17 ( אֶתּ-כִיּ בֶהּ אַרְּׁ בָהּ הַרְּׁ וְּׁ ךָ,ּ אֲבָרֶכְּׁ עֲךָּ-בָרֵךְּ זַרְּׁ ). Then he promises him a 

reward. Again, there seems to be something important about this ram because before the ram was offered 

there is no promise of reward only afterwards. Halo Davar Hu! Why is it that way? 

  

A third question. After Avraham refrains from Shechting Yitzchok the Posuk says 22:13 ( רָהָםּאֶתּ -וַיִשָאּאַבְּׁ

הִּעֵּ אּוְּׁ נָיוּ-נֵהּינָיו,ּוַיַרְּׁ קַרְּׁ בַךְּבְּׁ אַיִל,ּאַחַר,ּנֶאֱחַזּבַסְּׁ ). There was another ram in the brush stuck with his horns. The word 

Acher seems to be wrong. Why is it mentioning another ram? What other ram, there is only one ram? 

  

The Har Tzvi Al Hatorah says a Pshat and I have seen this elsewhere. He says beautifully. He says the 

Etzem Akeidas Yitzchok was a Nisayon, but after all, Avraham heard the command straight from the 

Ribbono Shel Olam, so is it such a tremendous Chiddush that he did what Hashem wanted? Ok, it is a 

Nisayon. What made Avraham's behavior exemplary was this. Afterwards, when the Malach said to 

Avraham do not kill your son, do not offer your son as a sacrifice, Avraham should have danced for joy. 

  

Avraham was disappointed. He wanted to be able to express his Ahavah to the Ribbono Shel Olam. He 

wanted somehow to be able to do something, an extraordinary act. He saw (נָיו קַרְּׁ בַךְּבְּׁ  he ,(אַיִל,ּאַחַר,ּנֶאֱחַזּבַסְּׁ

saw a second sacrifice. The Ayil wasn't just a separate incident, a consolation prize. Avraham's tremendous 

drive to do the Ratzon Hashem and to bring him a Korban which he thought he would do with his own son 

was instead done with this ram. The ram is an exhibition, it shows the tremendous Ahavah, the tremendous 

Mesirah of Avraham Avinu. Therefore, after that then the Malach promised him reward. ( ךָ,ּּּ-כִי אֲבָרֶכְּׁ בָרֵךְּ

בֶהּאֶת בָהּאַרְּׁ הַרְּׁ בֵיּהַשָמַיִםּ-וְּׁ כוֹכְּׁ עֲךָּכְּׁ זַרְּׁ ). Because it is one thing to offer your son as a sacrifice when you heard it 

directly from G-d and it is another thing to feel let down when the Ribbono Shel Olam asks you not to do 

it. 

  

And so, a tremendous lesson. A tremendous lesson in devotion to HKB"H. There are times that we do 

things that are not easy for us to serve Hashem. There are times that we sacrifice. We have to learn to do 

with a Ratzon, there should be a desire to sacrifice. Giving something up for HKB"H is a tremendous 

opportunity. If you are sitting and learning and you are exhausted, you are tired and you have a good excuse, 

you can space out, you can put your head down, you can go home and instead you push yourself. You have 

a Daf Yomi Shiur and you stand up instead of feeling drowsy when you are sitting with everyone. You pull 

over a Shtender, you rededicate yourself after you have an excuse to bow out, that makes everything that 

much more Chashuv. So push yourself and be willing to do more to show that that which you are doing is 

with a tremendous Ahavas Hashem. 

  

And so, an amazing Parsha, Parshas Vayeira, one for which there is so much to learn from. A Gut 

Gebenched Shabbos to one and all! 

  

Rabbi Reisman - Parshas Vayeira 5776 

  

1. I would like to share with you a few thoughts on the Parsha. We begin with a Posuk shortly after Sheini. 

For this we turn to a Halacha in Shulchan Aruch. In Shulchan Aruch it is brought that before Shemoneh 

Esrei we have the custom to take three steps forward in order to show that one is beginning Shemoneh 

Esrei. The custom of taking three steps backwards is brought so that we should take three steps forwards. 

Be that as it may it is a Halacha brought in Shulchan Aruch. The GRA (in Siman Tzadik S'if Aleph) says 

the Makar is from the fact that we find in Tanach three times that a Tefilla or a Bakasha began with the 

word (וַיִגַש). The most famous one is as is found in 44:18 (ּהוּדָה  When Yehuda was approaching .(וַיִגַשּאֵלָיוּיְּׁ
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Yosef, but we understand that in his heart he was really talking to the Ribbono Shel Olam. Melachim I 

) by Har Hacarmel, and one is in this week's Parsha 18:23 (וַיִגַשּאֵלִיָהוּּ) 18:36 רָהָםוַיִּ גַשּאַבְּׁ ). When Avraham 

Davened he stepped forward. Since it says three times Vayigash from there we have the custom, the Remez 

to take three steps forward. The Aruch Hashulchan brings this Makar as well. 

  

The question is the other two Vayigash words are understood. Yehuda stepped towards Yosef and Eliyahu 

Hanavi stepped towards the people. In this Posuk the word Vayigash is strange. The Posuk says that when 

the three Malachim left Avraham 18:22 ( רָהָםּ אַבְּׁ רוָרּ-ּ-וְּׁ יְּׁ נֵיּ לִפְּׁ עֹמֵד,ּ עוֹדֶנוּּ ). Avraham was standing in front of 

Hashem. ( וַיאֹמַר: רָהָם,ּ אַבְּׁ עִםּוַיִגַשּ צַדִיקּ פֶה,ּ תִסְּׁ רָשָעּ-הַאַףּ ). Then he begins to ask for the city of Sedom. He is 

already standing in front of the Ribbono Shel Olam. What is this Vayigash?  

  

I would like to share with you two answers. One is in the Ayeles Hashachar from Rav Shteinman (the new 

one that is printed with the Zemiros of Shabbos). There Rav Shteinman says Adaraba, on the contrary, that 

is the whole point. The point is that when you step forward because you have to approach someone, ok. 

That is not a Chiddush that you step forward. That is not why you step forward at the beginning of 

Shemoneh Esrei. Vayigash, when you don't have to step forward. But you create a sense, a feeling of 

stepping towards the Ribbono Shel Olam that is the whole purpose. The purpose of the three steps is to give 

you a Hergish of Hachana of preparation for Davening. 

  

There were those who thought that Rav Pam didn't take three steps back before Shemoneh Esrei because 

they looked at him and as the Tzibbur was beginning Mincha he was not taking three steps forward. In fact, 

if my recollection serves me right, he did take three steps forward but he did it before Kaddish of Mincha 

and before the last part of Davening in Shacharis before (ּיון קלּעֶלְּׁ הִלּותּלְּׁ  I recall that Rav Moshe did the .(תְּׁ

same, that before Kaddish he would take the three steps forward. The reason for that for which the Minhag 

by the way is brought in the Mishna Berura is to give the sense of stepping before HKB"H, preparing for 

Davening. You do it before Kaddish as if he is standing before the Ribbono Shel Olam. The Kaddish is an 

appropriate part of that. 

  

There is a second idea that is brought here by the Netziv. The Netziv has a theme that he writes about in 

numerous places, in Parshas Ki Sisa as well and in regard to Shmuel Aleph right at the beginning. I 

remember when the Navi Shiur began 30 years ago, speaking out this Netziv then. The Netziv says a Yesod. 

He says the Ikkur Koach Hatefilla is when you do it in Shemoneh Esrei. You need something and you make 

a Bakkasha in Shemoneh Esrei that is the Ikkur Koach Hatefilla. With this he answers a Kasha. 

  

There is a Yesod which is brought in Halacha and learned from a Posuk that before you make a Bakasha, 

before you ask HKB"H for anything, you are supposed to start with Shvach, end with Hoda'a, and put the 

Bakashos in the middle. He asks a Kasha that it doesn't seem that way from Chumash. We have in this 

week's Parsha that Avraham begins with 18:23 ( פֶה,ּצַדִיקּעִם רָשָעּ-הַאַףּתִסְּׁ ). He doesn't begin with any sort of 

a Shvach. Shemos 32:11 ( חַלּמֹשֶה,ּאֶת רוָרּאֱלֹריוּ-וַיְּׁ יְּׁ נֵיּ פְּׁ ) in Ki Sisa he begins right away (ָּּך יֶחֱרֶהּאַפְּׁ רוָרּ יְּׁ לָמָהּ

עַמֶּךָ  he doesn't begin with Shvach. So it is a big Kasha. If Tefillos are supposed to begin with praise why ,(בְּׁ

did the Gedolei Yisroel do that, why did the Amudai Hatorah do that, why did Avraham and Moshe do 

that?  

  

Says the Netziv because they Davened these Tefillos in Shemoneh Esrei. (ּרָהָם,ּוַיאֹמַר  Avraham went (וַיִגַשּאַבְּׁ

and he Davened his regular Tefilla of the day. In that Nusach of Tefilla he added the Bakashos. The same 

thing (ּחַלּמֹשֶה  .The same thing with the Tefilla of Chana .(וַיְּׁ

  

As you know, Chana had no children and Davened and Eli did not understand why she was moving her lips 

and no words were coming forth. The Netziv explains. Chana understood that the main place to ask 

Bakashos is in Shemoneh Esrei. Therefore, when she wanted to make a request from the Ribbono Shel 

Olam she Davened Shemoneh Esrei and inserted her Bakasha there. Eli didn't understand that she was 
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Davening Shemoneh Esrei. The Halacha of Davening in a silent voice is only for Shemoneh Esrei says the 

Netziv, not for other Bakashos. He wondered why she was whispering. To that, the response of Chana was 

you are not a Sar B'davar Zeh. She said Eli you don't understand, I am a broken soul and feel emotionally 

distraught. It is time for me to Daven a Shemoneh Esrei with a Bakasha. So too, the Vayigash here. It is an 

important lesson. I try whenever I go to Kever Rochel in the summer, I go Davka at a time when they are 

Davening a Shemoneh Esrei. Usually Mincha, sometimes Maariv, occasionally Vasikin. Using this idea 

from the Netziv. The main place to have a Tefilla is in the Shemoneh Esrei. Certainly it is Tefilla B'tzibbur, 

but even in the Etzem Shemoneh Esrei. Every Tefilla is supposed to begin with Divrei Shvach and that 

Tefilla begins that way. And so, with that I have explained the Vayigash in a technical sense. This is the 

Yesod of the Netziv. 

  

2. Let's move on to something else in the Parsha. We find that Avimelech is punished. Avimelech is 

punished for taking the wife of Avraham although he didn't think she was his wife he thought that it was a 

sister that wasn't Assur to him. The Gemara says in Maseches Bava Kamma 92a (23 lines from the top) 

( רוגּהלאּהואּאמרּליּאחותיּּאמרּרביּשמואלּברּנחמניּאמרּר'ּיונתןּהשבּאשתּהאישּמכלּמקוםּודקאּאמרתּהגויּגםּצדיקּתה

היאּוהיאּגםּהיאּאמרהּאחיּהואּנביאּהואּוכברּלימדּאכסנאיּשבאּלעירּעלּעסקיּאכילהּושתיהּשואליןּאותוּאוּעלּעסקיּאשתוּּ

 that Avraham spoke harshly and when (שואליןּאותוּאשתךּהיאּאחותךּהיאּמכאןּלבןּנחּשנהרגּשהיהּלוּללמודּולאּלמד

Avimelech said why did you lie to me he responded, if a guest comes to town you ask about the woman 

with him, you should be asking if he needs food or drink. Why do you ask about the woman that is 

accompanying him, there is something wrong with you. Rashi says ( לוּללמוד.דרךּארץּולאּלמדשהיהּּ ) that this 

is why the punishment came upon you. 

  

I want to share with you a thought from Rav Yaakov Kaminetzsky. They just printed Rav Yaakov on Nach 

volume two. Volume one has not yet been printed. For reasons explained in the Hakdama, volume two was 

printed first. There on Sefer Yechetzkel Perek 16 Rav Yaakov has a tremendous Yesod. He asks, why is 

Avimelech criticized for not asking a guest if he needs food or drink and for instead inquiring about the 

woman with him. That is not one of the Sheva Mitzvos Bnei Noach, it doesn't violate anything. As a matter 

of fact, regarding Sedom the Posuk says in Yechezkel that Sedom was criticized because they didn't practice 

Tzedaka. Tzedaka is not one of the Sheva Mitzvos Bnei Noach. Why are the Bnei Noach punished for this? 

  

Rav Yaakov there says an amazing Yesod. He says that the Bnei Noach are obligated in Dinim. Simply put, 

Dinim means to have a set of laws. Rav Yaakov says the idea of Dinim is more than that. Hashem created 

human beings with a certain sense of values, a certain sense of Yashrus. He writes there Mentchlichkeit. 

The idea of Mentchlichkeit is not a separate Chiyuv in the Torah. But they are all part of Dinim, they are 

part of the Dinim that we are obligated in and from there we get the understanding for a number of practices 

which you can say Vu Shtait (where does it say this)? Du Shtait, it says it in the heart of a Yid the ideas of 

Yashrus, of values that are universal among all human beings. That sense of values is part of Dinim. This 

is Rav Yaakov's Yesod. 

  

Then Rav Yaakov adds something that is a tremendous Chiddush. He says if you have a Choleh She'yaish 

Bo Sakana, somebody must have meat because it is a Sakana for him, and he has a choice he can either eat 

Basar Nevaila which is an Issur Lav. Or he has available to him Cheilev which is an Issur Kareis. Or Basar 

Adam, human flesh. Human flesh according to the Rashba is not prohibited by any Issur in the Torah. 

According to the Rambam it is an Issur Asei of (ּלו  eat the Kosher items so it comes to exclude Basar (זֶהּתאֹכְּׁ

Adam. But by the law, eating human flesh is certainly less strict than eating Cheilev which is punishable 

by Kareis. So if a Choleh has a choice between the two which one should he eat? 

  

In the footnote in this piece from Rav Yaakov, they bring that this speech took place in 1973 when there 

was a plane crash in the Andes Mountains (which took place on Friday October 13, 1972). It took many 

weeks until the survivors were found. The survivors had to survive by resorting to cannibalism by eating 

the flesh of others who had died in the crash. Rav Yaakov was disturbed because somebody had said at that 
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time that the Torah according to the Rashba doesn't even prohibit the consumption of human flesh. This 

disturbed Rav Yaakov. Although B'makom Sakana certainly a person is allowed, but Rav Yaakov made the 

point that eating Basar Adam is something which goes against the grain, against the sense of Yashrus of 

every human being. Therefore, it is part of Dinim not to eat it. Rav Yaakov writes B'lashon Bit'mi'a. If a 

Choleh She'yaish Bo Sakana has a choice to eat Cheilev, or Nevaila, or Treifa or Basar Adam, even 

according to the Rashba that Basar Adam is not Treif in the sense of Ma'achalos Asuros, Rav Yaakov says 

certainly a person should better eat the Nevailah, Treifah, or even the Cheilev because it goes against the 

sense of Yashrus of human beings. That is a tremendous Chiddush and a bit of a dangerous Chiddush. 

People can hear this Drasha and then go say my sense of Yashrus says to violate Issurim of the Torah Chas 

V'shalom. My sense of Yashrus says that fasting on Yom Kippur is not (כֵיּנעַם רָכֶיהָּדַרְּׁ  ,So Chas V'shalom .(דְּׁ

it has to be used right. The idea, the sense, this is a Chiddush of Rav Yaakov which is something not meant 

to be a Kulah, it is meant to be a Chumra. To tell people that certain items with a certain sense of value and 

you say Vu Shtait, where does it state that you have to do it? It is a universally accepted idea that human 

beings with a sense of Yashrus in certain areas and that is binding. It is binding on the Bnei Noach and it is 

certainly binding on the Bnei Yisrael. So these are two Chiddushim one on Avraham's Tefilla for Sedom 

and one from Avimelech being punished. 

  

3. I would like to add a small Nekuda which maybe one day we will elaborate upon. When the people of 

Sedom surround the house and the Malachim pull Lot in and afflict the people outside with (וֵרִים  with ,(בַסַנְּׁ

blindness. The Posuk says in 19:10 that they pulled Lot into the house and they locked the door behind him 

and then they caused the people who are outside to become blind. The Kasha is when did they lock the 

door? For what reason? The Posuk says that they were blinded to the degree that they couldn't even find 

the house. So why does it say in Posuk 10 ( אֶת-וַיָבִיאוּּאֶתּ תָה;ּוְּׁ הַדֶלֶת,ּסָגָרוּּּ-לוֹטּאֲלֵיהֶםּהַבָיְּׁ ) that they locked the 

door. In the very next Posuk ( אֶתּ עַדּ-הָאֲנָשִיםּאֲשֶרּּ-וְּׁ וֵרִים,ּמִקָטֹן,ּוְּׁ אוּ,ּלִּּ-פֶתַחּהַבַיִת,ּהִכוּּבַסַנְּׁ צאֹּהַפָתַחּגָדוֹל;ּוַיִלְּׁ מְּׁ ). They 

were blinded and confused to the degree that they could not find the door. Then why lock the door? This is 

a Kasha on Pshat. 

  

The answer which I saw this summer is based on the Haftorah. In the Haftorah (which is found in Melachim 

II Perek Daled), the wife of Ovadya does something miraculous in the house as you will see in the Parsha. 

But here again it says numerous times (ּגֹרּהַדֶלֶת  The Navi said lock the door. She locked the door. Why .(וַתִסְּׁ

is she locking the door? The Malbim says if the influence of the outside world is in the house then it is 

going to prevent the Kedusha from being Chal. Certainly the influence of the outside of Sedom will prevent 

the Kedusha in the house. Sometimes you have to lock the door not so much to keep anybody physical out 

but to keep a certain spirit out. 

  

It is brought a story that the Baal Hatanya was told about a certain one of the Gedolei Hachasidus that 

someone said did you hear the news that Moshiach came to Yerushalayim? This Tzaddik opened the 

window and stuck his head out and said no, I am not Margish (I don't sense) the air of Moshiach. 

  

The Baal Hatanya said on that, he had to open the window to stick his head out, it seems that in his study, 

in his Bais Medrash there was an air of Moshiach from the Kedusha. He had to stick his head out to see. 

Outside, (גֹרּהַדֶלֶת  sometimes you have to lock the door in order to be able to keep the outside air from ,(וַתִסְּׁ

affecting you. 

  

What a Mussar for a generation that is steeped in addiction to cell phones and the internet. There is barely 

a Mincha or Maariv in a Shul where there isn't someone or numerous people taking out their cell phones 

and checking their mail, checking whatever it might be. It is pathetic, it is sad. People don't even feel that 

it is a problem. Waiting for Chazaras Hashas and waiting for Hashem Elokeichem Emes, they have to be 

connected. It is an addiction, it is a Bizayon. It is a Bizayon for the Shul, it is a Bizayon for the Davening. 

People are addicted. Lock the door. Leave it out, leave it outside. When you come in you bring in the 

Shmutzidike Avir. The distraction from Avodas Hashem comes with you. (ּגֹרּהַדֶלֶת ) & (וַתִסְּׁ אֶתּ הַדֶלֶת,ּסָגָרוּּּ-וְּׁ ). 
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What a message. With this message I wish one and all an absolutely wonderful and meaningful Heilege 

Mishmar night and Shabbos Kodesh. Kol Tuv! 

 

  

Rabbi Reisman - Parshas Vayeira 5775 

  

1. Let me start with a short Vort and then something that is a bit longer. On 19:26 ( הִי, צִיבּמֶלַחּּוַתְּׁ נְּׁ ) as you 

know when Sedom was overturned, Lot and his wife were allowed to escape with their daughters, and when 

the wife of Lot turned around and looked behind her she turned into a pillar of salt. It is a Ketzas Pela, it is 

interesting that the Shulchan Aruch which was written in the mid 1500's contains a S'if in Siman Reish Chaf 

Ches (228) which talks about the Beracha one makes if one sees the (ּצִיבּמֶלַח  which is Eishes Lot, if one (נְּׁ

sees this pillar of salt which was originally the wife of Lot that turned into salt. The Gemara talks about the 

proper Beracha one should make if one sees such a symbol of great miracle. But it seems certainly that the 

צִיבּמֶלַח)  .of Eishes Lot lasted for an extended period of time (נְּׁ

  

There is a Gemara in Niddah 70b where the Gemara deals with the question of whether this pillar of salt is 

Mitamei, whether someone who touches it becomes a Tamei Meis because he touched a Meis or whether 

the transition to salt is such that it changes its Halachic status. That Gemara may be theoretical, but that 

which is brought in Shulchan Aruch which comes from the Gemara in Berachos 54a certainly indicates that 

at least at the time of the Gemara there was still knowledge of where the (ּצִיבּמֶלַח  .stood (נְּׁ

  

Rav Chaim Kanievsky in his Taima Dikra brings that in the Pirkei D'rav Elazar it says that this was a 

miraculous lasting of this (ּצִיבּמֶלַח  That even if some of the salt would be washed away or licked away .(נְּׁ

by an animal etc. it would miraculously grow back. So that as long as the location of the pile of salt was 

known to human beings and people could see it and learn Mussar from it the (ּמֶלַח צִיבּ  miraculously (נְּׁ

remained and even grew back as some of it was used up. It is an interesting thought and an interesting idea. 

  

What is incredible is what Rav Chaim Kanievsky writes parenthetically. We are going to have the very 

difficult idea later in Sefer Beraishis that Eisav pretended to his father to be a righteous person. One of the 

examples that is brought is that he asked his father a Shaila. This is found in Rashi to the words ( אִישּיֹדֵעַּּ

 How does one give Maaser from salt? In .(ושואלוּאבאּהיאךּמעשריןּאתּהמלחּ) that can be found in 25:27 (צַיִד

general it is a very strange Shaila because it doesn't make sense, there is no Maaser taken from salt and 

especially difficult is the fact that if Eisav wanted to impress his father why talk about Maaser from salt 

since a person uses a very small amount of salt in a lifetime and the Maaser is not much. He could have 

asked his father how do you give Maaser from chicken or fish etc. (ּהיאךּמעשריןּאתּהמלח)? 

  

Rav Chaim Kanievsky suggests that he was referring to this salt. The salt of (ּצִיבּמֶלַח  of Eishes Lot which (נְּׁ

grew. Things that grow from the ground have Dinim of Maasros. Therefore, this (צִיבּמֶלַח  which grew in (נְּׁ

the sense that the salt grew back, it grew every time salt was used, is something which regarding one could 

Kler a Shaila does one give Maaser from this. Therefore, Eisav was asking a Shaila that is not entirely 

ridiculous. He was asking (ּהיאךּמעשריןּאתּהמלח) which (מֶלַח) the (צִיבּמֶלַח  An interesting thought from Rav .(נְּׁ

Chaim Kanievsky. 

  

2. I would like to share with you a very broad and global idea that Rav Schwab writes in his Sefer on Iyov. 

There he writes a fascinating Limud regarding the lesson that we take from the Akeidah, the lesson in our 

practical lives. We know that Avraham Avinu had this Nisayon to sacrifice his son to HKB"H and he 

withstood that and that became for the Jewish people, for all our generations a pride. Throughout the 

generations there have been many who have given their lives and even lives of family members rather than 

give in to the temptation of Avodah Zorah. 
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There are two parts to the Akeida says Rav Schwab. One part is the Akeidas Haguf, the fact that Avraham 

had to sacrifice his son which was a physical sacrifice, a sacrifice of the generations which he had hoped to 

leave. There is another aspect and that Rav Schwab calls Akeidas Hadaas. A person sacrificing his Seichel. 

What makes a human being special is his intellect, his ability to reason, to understand, to think, and that is 

the essence of a person. Avraham Avinu came to a point where HKB"H told him something that made no 

sense to him. It made no sense to him because as it says in 21:12 ( חָק, יִצְּׁ ךָּזָרַעּּכִיּבְּׁ יִקָרֵאּלְּׁ ) because Yitzchok 

was going to be the ancestor of Klal Yisrael and here unmarried and childless Avraham understood that he 

was commanded to kill his son. The Nisayon of Akeidas Hadaas is that a person says I don't understand it 

but if that is Hashem's will then I will do it. 

  

Many have struggled in the difficulty in understanding the Nisayon of terrible Tzaros such as the Holocaust. 

What was the Nisayon of the Holocaust? People were not given a choice bow to an Avodah Zorah, 

assimilate, convert or we will kill you. Jews were taken forcibly and killed. How do we call that a Nisayon, 

what is the test, where were Jews tested, Jews were slaughtered. Jews were not tested? 

  

Rav Schwab explains that sometimes the Nisayon is Akeidas Hadaas. It is to be able to say this makes no 

sense, it can't be. How can a loving Hashem do this, how can he allow it to happen, how can evil run so 

rampantly and so invincibly and kill 6 Million Jews? It is not to be understood. In the question of Tzaddik 

V'ra Lo (why bad things happen to righteous people) we really have no handle, we have no real satisfying 

understanding of it. Our only understanding is that HKB"H runs the world and we bow to his wisdom. We 

are M'akeid our Daas (we tie up our Daas) and we say HKB"H our intellect, it is yours. That is the Nisayon. 

  

The Kovetz Oraissa which is a Kovetz which comes out in Eretz Yisrael, in volume 21, has topics related 

to the Holocaust. There they had a Shmuz from the Slonimer Rebbe (the Nesivas Shalom) in which he said 

a similar idea. He mentioned the following from the Mussaf of Yom Hakkipurim. When we read about the 

Asara Harugai Malchus we read in the Piyut the following. Sar'fei Maila Tzeaka B'mara (the heavenly 

angels screamed bitterly). Zu Torah V'zu Schora? Why should Rabbi Akiva and the other greats be killed 

in such a manner? Is this Torah and its reward? Ansa Bas Kol M'shamayim (to that a heavenly voice replied) 

Im Eshma Kol Acher Eh'hephoch Es Haolam L'mayim (if I hear another complaint I will turn the world 

back to water). L'sohu Vavohu Ashis Hadomaim (I will put the world back to an emptiness). Gizara Hi 

Milifanai Kib'luhu M'shashai Das Yomaim (accept it my beloved). 

  

The Slonimer Rebbe asks, the heavenly angels have no Bechira, they don't do things that are bad? Tzeaka 

B'mara, when they complained their complaint was something that was not bad. Why should the world be 

destroyed because of that complaint? The answer was that HKB"H was telling them that in this world it is 

a place of Akeidas Hadaas. Of a person sacrificing his intellect, his understanding. Even heavenly angels 

seeing things they can't understand and following through with their full faith and understanding in the Keil 

Rachum V'chanun. How can one do it? That is what the world is about. If you don't have that, says HKB"H, 

Eh'hephoch Es Haolam L'mayim. Then the world has no existence. 

  

When Nachshon Ben Aminadav jumped into the Yam Suf, HKB"H had commanded as it says in Shemos 

14:15 ( אֶלּ נֵיּ-דַבֵרּ רָאֵל,-בְּׁ יִסָעוּּּיִשְּׁ וְּׁ ) tell the Jews to move forward. To move forward where? Into the sea? 

Nachshon Ben Aminadav did not understand. But he sacrificed his intellect and he said Hashem said go 

forward. I don't understand it. I can't understand how this could possibly be a way of saving the Jewish 

people but I will do it anyway. 

  

Sheivet Levi was chosen because as it says in Devarim 33:9 ( אִמּוֹ, אָבִיוּוּלְּׁ אִיתִיוּּהָאֹמֵרּלְּׁ לאֹּרְּׁ ) because Sheivet 

Levi said to their parents we don't see you, ( אֶתּ אֶחָיוּלאֹּהִכִירּּ-וְּׁ ) they didn't recognize brothers, ( אֶתּ בָנָוּלאֹּיָדָעּּ-וְּׁ ) 

and they didn't recognize children. When Hashem commanded and said that people had to be killed, the 

Leviim went against their natural instinct and did what HKB"H said. The Leviim could have said I don't 

have to kill my relative who is Chayuv Misah. Let a different Levi do it. The Leviim said no, Akeidas 
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Hadaas, we sacrifice our feelings, our intellect, our emotion to the will of HKB"H. That is the Nisayon of 

the Shoah and it lasts until this day. Something which nobody can understand, no one can begin to 

understand and we say Hashem we don't understand, however, we sacrifice our intellect to your will. 

  

This is not only true about the Shoah, about tragedies that befall the Jewish people. In the individual lives 

that we live, we sometimes come to points where we look to heaven and we say HKB"H where are you, 

what is going on, why should this be, I don't understand. We say to HKB"H I did what you commanded, 

why is this happening to me. Some people have lives with greater challenges and they don't understand. 

They look around at people who are not as religious as them, who have good lives, and they are struggling. 

The Nisayon is Akeidas Hadaas. Just as Jews have taken for generations the Akeidas Haguf of Avraham, 

willing to jump into fire and water rather than disobey HKB"H. So too, the Akeidas Hadaas. The sacrifice 

of intellect. 

  

Every human being whether his life is more successful or less successful, that is only compared to others. 

Every human being in his own life has times where he feels despondent, where he feels that HKB"H is 

distant. He doesn't understand why Hashem is making this happen. When that happens we say Modim. We 

say (ָּהִלָּתֶך סַפֵרּתְּׁ ךָּוּנְּׁ יָדֶךָ) .HKB"H we bow our heads to you, we praise you .(נודֶהּלְּּׁ סוּרִיםּבְּׁ  Our lives .(עַלּחַיֵינוּּהַמְּּׁ

are given over to your hand. HKB"H I don't know why this is happening to me in my life. ( סוּרִיםּּעַלּחַּ יֵינוּּהַמְּּׁ

יָדֶךָ קוּדותּלָךְּ) .We entrust you with our lives .(בְּׁ מותֵינוּּהַפְּׁ נִּשְּׁ עַל  Our souls are entrusted to you. It is an Akeidas .(וְּׁ

Hadaas. We praise HKB"H and say ( יָדֶךָ. סוּרִיםּבְּׁ קוּדותּּעַלּחַיֵינוּּהַמְּּׁ מותֵינוּּהַפְּׁ עַלּנִשְּׁ לָךְּּוְּׁ ). Then we give ourselves 

Chizuk and we say ( כָלּיוםּעִמָּנוּּ. עַלּנִסֶיךָּשֶבְּׁ כָלּעֵת.ּוְּׁ טובותֶיךָּשֶבְּׁ אותֶיךָּוְּׁ לְּׁ עַלּנִפְּׁ צָהֳרָיִםּוְּׁ עֶרֶבּוָבקֶרּוְּׁ ). HKB"H you have 

done miracles with us till here. You have done kindness with us till here. We trust that moving forward 

HKB"H's kindness will be there as well. The Akeidas Hadaas, what a guiding light for the life of a Frum 

Yid. What a guiding thought for a person going through a difficulty. Akeidas Hadaas. 

  

3. The question of the week is: as I was reviewing the Parsha this bothered me and it doesn't seem to bother 

anyone else on the page of the Mikraos Gedolos Chumash that I was using. We read a Rashi here at the 

beginning of the Parsha 18:9 (ָתֶך  .(לחבבהּעלּבעלה) the Malachim said where is Sarah your wife (אַיֵהּשָרָהּאִשְּׁ

The Malachim said this to remind Avraham that his wife is a Tzanuah, to make her beloved to him. For 

Shalom Bayis they said (ָתֶך  .How beautiful .(אַיֵהּשָרָהּאִשְּׁ

  

What is going on? Four Pesukim later in Posuk 13 HKB"H says to Avraham Avinu (לָמָּהּזֶהּצָחֲקָהּשָרָה) why 

is Sarah laughing when she hears that she will have children. ( רוָר, דָבָרּּהֲיִפָלֵאּמֵיְּׁ )? Is HKB"H incapable of 

this? If there was a desire (ּלחבבהּעלּבעלה) then it hardly seems to make sense to tattletale to Avraham and 

say look at this when Sarah is told that she has a child she behaves in a way that is inappropriate, she laughs. 

 .It needs some sort of explanation .(לָמָּהּזֶהּצָחֲקָהּשָרָה)

  

With this I say to all of you have an absolutely wonderful Shabbos. The Akeidas Hadaas must include being 

to tell ones intellect (brain) who says that it makes more sense to go to sleep than to go to the Bais Medrash 

late at night. Say no, Hashem wants us in the Bais Medrash. Certainly on a Thursday night that is where we 

belong. I hope you all have a wonderful Mishmar night followed by a meaningful and very holy Shabbos. 

Good Shabbos to one and all!  

  

  

Rabbi Reisman - Parshas Vayeira 5774 

  

1. I would like to share with you a Yesod although I have to tell you I don't recall the source where I saw it 

originally. However, it is a very beautiful Yesod and it is based on a well-known idea that the Maharsha 

discusses in many Sugyos of Shas. We have at the end of the Akeida that the Malach says to Avraham 

Avinu in 22:12 ( תִי,ּכִי תָּאֶת-עַתָהּיָדַעְּׁ לאֹּחָשַכְּׁ רֵאּאֱלֹריםּאַתָה,ּוְּׁ ךָּאֶתּ-יְּׁ ךָ,ּמִמֶּנִיּ-בִנְּׁ חִידְּׁ יְּׁ ). Now I know that you fear G-d, 

you did not withhold your only son from me. The Posuk is problematic in that it is not Hashem talking it is 
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the angel talking. He says ( רֵאּאֱלֹריםּאַתָה-כִי יְּׁ ). He talks in third person. He said to Avraham Avinu I know 

that you fear Hashem. Then he says you did not withhold your only son from me as if the Malach is saying 

that Yitzchok was to be offered as a Korban to the Malach which is of course not true. Therefore, the Posuk 

seems to be inconsistent. 

  

I once heard the following explanation. There is a Yesod that the Maharsha writes in many places in Shas. 

It is a Yesod that is well known to us and that is that when a Yid does a Mitzvah he creates a good Malach. 

When a Yid does an Aveira G-d forbid, he creates a bad Malach. A source for this is probably Pirkei Avos 

 It doesn't .(רביּאליעזרּבןּיעקובּאומר,ּהעושהּמצוהּאחת,ּקנהּלוּפרקליטּאחד;ּוהעוברּעבירהּאחת,ּקנהּלוּקטיגורּאחד) 4:13

say clearly that someone creates a Malach from this Mishna but nevertheless that is the Maharsha's 

understanding of this Mishnah that a person actually does create a new Malach every time he does a Mitzvah 

or G-d forbid every time he does an Aveira. Now, there is more to that. It is also depending on how well 

someone does a Mitzvah he creates either a strong Malach, a beautiful Malach or an injured Malach a 

handicapped Malach. If someone does a Mitzvah halfheartedly he will create a Malach with half a heart. If 

he does a Mitzvah without Zerizus (without doing it eagerly) he will create a lazy Malach. 

  

The Maharsha in Maseches Shabbos 32b calls this a Yesod of Chachmei Ha'emes. The Maharsha in 

Maseches Makkos 10b (17 lines from the top) says that that is Pshat in the Gemara there (ּּבדרךּשאדםּרוצה

 B'derech She'adam Rotze Leilech Molichim Oso. That the path a person wants to go (לילךּבהּמוליכיןּאותו

(Molichin Oso) they guide him. It should say Molich Oso that G-d guards him. The Maharsha explains 

( דרךּשאדםּרוצהּלילךּבהּמוליכיןּאותוּב ) in the path a person chooses Molichin Oso the angels he creates with 

good deeds lead him in that positive way. 

  

The same thing is found in the Maharsha in Maseches Taanis 11 where he writes that we find an idea that 

on Shabbos when a person returns home from Davening to his Seudas Shabbos that Malachim Melave 

Adam, that Malachim accompany the person as it says in Maseches Shabbos 119b (13 lines from the top) 

( ביתּהכנסתּלביתוּאחדּטובּואחדּרעּוכשבאּלביתוּומצאּּתניאּר'ּיוסיּברּיהודהּאומרּשניּמלאכיּהשרתּמלויןּלוּלאדםּבע"שּמ

נרּדלוקּושלחןּערוךּומטתוּמוצעתּמלאךּטובּאומרּיהיּרצוןּשתהאּלשבתּאחרתּכךּומלאךּרעּעונהּאמןּבעלּכרחוּואםּלאוּּ

 that depending on the state of the home (מלאךּרעּאומרּיהיּרצוןּשתהאּלשבתּאחרתּכךּומלאךּטובּעונהּאמןּבעלּכרחו

at the time the Malachim either bless him or do the reverse and say that whatever happened this week should 

happen again. That idea, those Malachim are not special Shabbos Malachim. According to the Maharsha 

they are the Malachim that are created by his good deeds or G-d forbid by his misdeeds. 

  

On Yomim Noraim we Daven to Hashem and say Has Kateigar V'yikach Saneigar Bim'komo. We say 

silence the accusing angel and let a defending angel take his place. So there too, we have this idea. We can't 

just tell the judge silence the prosecutor and let the defending angel take his place. However, these angels 

are the angels that the person creates with his Mitzvos or Aveiros. Since when someone does an Aveira and 

then does Teshuva the Aveira turns into a Mitzvah, therefore, somebody who is able to do Teshuva properly 

turns his Aveira into a Mitzvah. His Malach who is an accusing angel turns into a defending angel. This is 

a well-known Yesod to all of us.  

  

( תִי,ּכִי ֹּ-עַתָהּיָדַעְּׁ ל רֵאּאֱלֹריםּאַתָה,ּוְּׁ תָּאֶתיְּׁ ךָּאֶתּּ-אּחָשַכְּׁ ךָּּ-בִנְּׁ חִידְּׁ יְּׁ ) Now I know that you are a Yir'ai Elokim. How could 

the angel know that Avraham Avinu is a Yir'ai Elokim. How could he know how much of a Yir'ai Elokim 

he is? We Darshun ( תִי,ּכִי רֵאּאֱלֹריםּאַתָה,ּּ-עַתָהּיָדַעְּׁ תָּאֶתיְּׁ לאֹּחָשַכְּׁ ךָּאֶתּ-וְּׁ ךָ-בִנְּׁ חִידְּׁ יְּׁ ). Now I know that you are a person 

that serves Hashem completely. How do I know? (ּמִמֶּנִי) From me. Me being the angel that was created 

through the Maisim Tovim, that angel was a perfect angel. The angel at the time of the Akeida was a perfect 

angel, complete in all ways. You would expect that when Avraham went to the Akeida that he was a bit 

reluctant and that he hesitated and then the angel should be the type of angel that hesitates. No (מִמֶּנִי) it was 

a perfect angel indicating that the Mitzvah he did was a perfect as can be. 
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We have to remember this when we do Mitzvos and Maisim Tovim, Chazal admonish us to do it completely. 

If while you are doing a Mitzvah you are puttering around the kitchen, if while you do the Mitzvah you are 

looking through your mail, if while you are Davening you are busy with other things, the angel you create 

is going to be doing your bidding but at the same time be busy with other things Rachmana Litzlan. 

Therefore, we try to do a Mitzvah in a complete way, well primarily as a Kavod Hamitzvah, but this is a 

Mussar that should help us. 

  

2. Let's move on to a second thought on the Parsha. In this week's Parsha we have the birth of Yitzchok. 

Everybody knows that there are three Avos, Avraham, Yitzchok, and Yaakov. At the same time we pause 

to reflect, we realize that there are a lot of stories, a lot of Midrashim, a lot of Pesukim about Avraham 

Avinu. The same about Yaakov Avinu. Many Midrashim, many insights into his life. Yet Yitzchok Avinu 

who lived the longest out of the three Avos is dealt with briefly both in the Chumash and in Midrashim. 

There aren't that many episodes known about his life. 

  

Rav Schwab in a Vort which is printed in last week's Parsha (Parshas Lech Lecha) on page # 26 in his Sefer 

on Chumash Mayan Bais Hashoeva has an insight into the path of Yitzchok Avinu. He says that we know 

each of the three Avos has his own path in serving Hashem. That is why we say in Shemoneh Esrei Elokai 

Avraham, Elokai Yitzchok, Elokai Yaakov we don't say the G-d of Avraham, Yitzchok, and Yaakov but 

the G-d that was recognized independently by each of the Avos. The path of Avraham is known as the path 

of Chesed. For generations, when Jews want to go in the path of Avraham they have to go out and do 

Chessed. The path of Yaakov is a path of Tiferes, is a path of a Jew who is thrown among the nations into 

the Galus and raising a family that is strong in serving Hashem, that is not assimilating. That is the path of 

Yaakov Avinu. In the Galus we struggle to be like Avraham Avinu a light onto the nations. Someone who 

teaches Torah to the nations of the world and of Chesed. Or to be like Yaakov, to be able to live among the 

Goyim and not G-d forbid assimilate. Yitzchok is a totally different path. Yitzchok is a path of the Tzaddik 

of the generation who sits quietly and serves HKB"H with excellence. Yitzchok is Gevura, discipline. 

Yitzchok Avinu who sat at home. His beacon of light to the world was from his own Daled Amos from his 

own corner of the world. He served HKB"H and with that was not a person of the world but a person who 

shone out to the world from his own 4 Amos. That is why he saw only good in Eisav. Because that Tzaddik 

who is greater than his generation always see his Tzidkus of something that needs to carry the rest of the 

generation. 

  

The Gemara says in Maseches Shabbos 89b (26 lines from the top) says that HKB"H will come to the Avos 

when Jews are in Galus and struggling and he will ask Avraham Avinu (בניךּחטאו) and Avraham will be 

unable to find a Zechus he will say (ּימחוּעלּקדושתּשמך) let them die Al Kiddush Hashem and that will be 

the Zechus for Klal Yisrael. The same thing with Yaakov Avinu. When Jews will be assimilating among 

the nations and G-d says (ּבניךּחטאו). Yaakov will have no choice but to say (ּימחוּעלּקדושתּשמך). That doesn't 

mean the Jewish people should be destroyed but it means that the only weapon in the arsenal of Klal Yisrael 

is the Kiddush Hashem of holocaust, the Kiddush Hashem of punishment. It is only Yitzchok who in that 

Gemara stands up for Klal Yisrael and says to Hashem (פלגאּעליּופלגאּעליך). I will carry half and you carry 

half. Because Yitzchok Avinu is the Zechus of that Tzaddik who even in a generation that has fallen is able 

to stand and to be strong. That is the Zechus of Yitzchok Avinu. That is the Zechus we have in this 

generation the Zechus of the Tzaddikim. We mourn when we lose the great people of our generation because 

they carry us. That is the Derech of Yitzchok. 

  

Rav Schwab adds that that is why at the end of Nishmas, at the end of an ultimate praise to HKB"H, a praise 

from the Galus, we say B'fi Yisharim Tisromam Uv'sifsei Tzaddikim Tisboraich Uvilshon Chassidim 

Tiskadosh Uvikerev Kedoshim Tiskabeil (different Nuschaos in Lashon for Nussach Ashkenaz) but either 

way the initials are Yitzchok's name. Yisharim, Tzaddikim, Chassidim, Kedoshim. Why do we mention 

Yitzchok at the end of Nishmas more than any of the other Avos? Rav Schwab explains that that is because 

at the end of time when the Jews are struggling in the Galus and the other things aren't working we need 
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the Zechus of Yitzchok the Zechus of Gedolim of the generation, something we need to treasure and 

appreciate. 

  

3. This Shabbos there is a Mazal Tov to the Daf Yomi learners who are finishing Maseches Pesachim. 

Sunday is the beginning of Maseches Shekalim. Let me mention a Vort or two regarding Maseches 

Shekalim. Shekalim is the only Yerushalmi Masechta that is in the Bavli. It is mysterious as to why 

Shekalim was stuck into the Bavli. Many understand that it was the printers that did it. We know that in the 

printing of the Shas by Daniel Bomberg back in the 16th century Maseches Shekalim was inserted. It is 

worth pointing out that the Meiri in his Hakdama which predates that Shas. The Meiri writes Ragalnu 

B'limuda Achar Maseches Pesach Sheini. We are accustomed to learning Maseches Shekalim after the 

second half of Maseches Pesachim and all we have is a Talmud Yerushalmi for this Masechta so we learn 

it. So the Meiri states that this is not an accident of the printers but rather something that Klal Yisrael does. 

We understand that there is no Gemara on Zeraim and Taharos as those Sedorim which were not No'heig 

in the Galus. On Kodshim there is. Because when we learn Kodshim even in the Galus we are Mikayeim 

and accomplish as it says in Hoshea 14:3 (ּּפָתֵינו מָהּפָרִים,ּשְּׁ שַלְּּׁ  ,V'nishalma Parim Sifaseinu and therefore (וּנְּׁ

Shekalim has Gemara and Shekalim the Mitzvah of giving a Shekel also deserves a Gemara and this is why 

we learn Maseches Shekalim. 

  

It is worth noting that until 1975 the Daf Yomi had a print of Maseches Shekalim that was only 13 Blatt. 

You finished Maseches Shekalim in 2 weeks. In 1975 Rav Moshe Feinstein and the Gerrer Rebber Z"L 

instituted a change in the Daf Yomi. They instituted the print of Daf Yomi that we have today a 22 Blatt 

Maseches Shekalim. It is worth noting that in the standard Yerushalmi there is a 33 Blatt version of the 

Masechta. Be that as it may, we have a 22 Blatt Maseches Shekalim. The original Daf Yomi cycle was 2702 

days, however, after 1975 it became 2711 days because of the 9 added Blatt. 

  

Masechta Shekalim is not a Masechta that we usually bump into. I am not a person who generally learns 

Daf Yomi. I feel that my schedule in the Yeshiva really does not allow it. Yet this is my 4th cycle I believe 

in learning Masechta Shekalim because every time when the cycle comes around to Masechta Shekalim I 

feel that it is an opportunity to learn a Masechta that I would otherwise never learn. At least now, when I 

go to the Siyum Hashas it has meaning for me personally in that I do finish a Masechta every cycle with 

the Daf Yomi. 

  

I want to encourage you too. Those of you who don't learn Daf Yomi. Buckle down for three weeks 

especially the (Tax) accountants among us who were working very hard until 10/15. Pretend the IRS gave 

you another 3 week extension for the filing deadline of those returns. Let's say they actually did you would 

buckle down for three more weeks. Let's buckle down and for three weeks learn Daf Yomi. 

 

  

Rabbi Reisman - Parshas Vayeira 5773 

  

This week has been a very unusual week in that we have suffered through a hurricane. I would like to share 

my thoughts especially for those of us that were not personally affected in a major way by what happened 

this week. Chazal say L'olam Yomer Adam Bishvili Nivreh Ha'olam. It is good for a person to always think 

Bishvili Nivreh Ha'olam, whatever takes place in the world, whatever HKB"H does in the world, he does 

with me in mind. Certainly when such an event takes place we have to think about it in worldwide 

ramifications. It should have an effect on every single individual. I would like to share with you a thought 

on that. 

  

At the beginning of Maseches Taanis the Cheishek Shlomo explains the difference between the word 

Geshem which means rain, and the word Matar which also means rain. As a matter of fact it is very strange. 

In Shemoneh Esrei when we ask for rain in the Beracha of Bareich Aleinu we say V'sein Tal Umatar 
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Livracha. We talk about Matar as rain. Yet at the beginning of Shemoneh Esrei when we praise HKB"H, 

we praise HKB"H as Mashiv Haruach Umorid Hageshem, we use the word Geshem for rain. Why do we 

use one word for rain here and why is there a different word for rain in Bareich Aleinu? 

  

The Cheishek Shlomo explains. The word Matar refers to blessed rain, Gishmei Beracha. Matar is rain 

which brings blessing to the world. That is the Matar that we request in the Beracha of Bareich Aleinu 

which is a Beracha for requesting rain. We say V'sein Tal Umatar Livracha, we talk about rain. Geshem on 

the other hand refers to all types of rain which includes stormy rain as well. Geshem is not always a blessing. 

That is why when we refer to a blessing we say Gishmei Beracha, rain of blessing. There is no such 

expression of Matar Beracha because all Matar is blessed. Geshem on the other hand, Stam Geshem refers 

to the stormy rains and in the Beracha Ata Gibor it is not a Beracha that is praising Hashem for rain, it is a 

Beracha recognizing Gevuras Hashem. Recognizing the awe that HKB"H allows us to see in the Briya, in 

nature. Therefore, during the storm someone asked me if I made a Beracha on the storm. I told him I 

certainly did. When I Davened Mincha I said Ata Gibor L'olam Hashem... Mashiv Haruach Umorid 

Hageshem. We saw a lot of Ruach and Geshem during the storm. Perhaps that is something, maybe 

something small but something lasting that we can take from this experience. 

  

In our Shemoneh Esrei when we Daven the Beracha of Ata Gibor L'olam Hashem, the purpose of that 

Beracha is that we recognize Gevuras Hashem and that HKB"H is in control of the Briya. Maybe now we 

can say it with a little more feeling. Especially those who have seen the flooding and what such weather 

has brought. Ata Gibor L'olam Hashem Michayei Maisim Ata Rav L'hoshia. Of course we hope for the 

Gevuras Hashem to come out in a way with Beracha. Nevertheless, this is a moment to recognize the awe 

of the Briya. How small man is. When things go well we have a feeling of as it says in Devarim 8:17 (ּּכֹחִי

עֹצֶםּיָדִי, ההַחַיִלּהַזֶּּ-עָשָהּלִיּאֶתּוְּׁ ) we feel powerful, but really we are quite tiny. That Hergish, that feeling, is very 

much something that those who have experienced the storm can take with them on a daily basis. If you do 

it in Shemoneh Esrei for a few days, Ata Gibor, you think about Gevuras Hashem as you have experienced 

it and say Mashiv Haruach Umorid Hageshem, the tremendous winds that you saw, that can have a lasting 

and meaningful impression. 

  

With that thought let me turn to Parshas Vayeira with a thought or two here in the Parsha. Let's start with 

the end of the Parsha, the Akeida. There, we have the Malach telling Avraham Avinu in 22:12 ( עַתָהּּ כִיּ

תִי, אַתָה,ּ-כִיּּיָדַעְּׁ אֱלֹריםּ רֵאּ אֶתּיְּׁ תָּ חָשַכְּׁ לאֹּ אֶתּ-וְּׁ ךָּ ךָ,ּ-בִנְּׁ חִידְּׁ מִמֶּנִיּּיְּׁ ). Now I know the extent of your Yiras Shamayim 

because you did not withhold your child from me. The word Mimeni seems wrong. The Malach is speaking, 

the Malach should say V'lo Chasachta Es Bincha Es Yichidcha Min Hashem. Now sometimes when a 

Malach or a Navi speaks as if Hashem is speaking, however, there the expression begins with N'um Hashem 

so says the Ribbono Shel Olam. Here the word Mimeini seems to be out of place and numerous Miforshim 

deal with this. The GR"A (the Vilna Gaon) says an interesting Teitch. He Teitches the Posuk as follows 

with the following Hakdama. 

  

We have a concept that when a person does a Mitzvah an angel is created. When a person does an Aveira 

an evil angel is created. All of our Maasim create angels. The Angels of course are figures that are Mashpia, 

have a Hashpa'a on our lives going forward. A person with everything he does creates good angels and bad 

angels. The GR"A adds and says that the form of the angel is also dependent on how the Mitzvah is done. 

If you do a Mitzvah and you are distracted. For example, you are listening to the Shiur and at the same you 

are distracted and are playing on the computer looking at your emails, you are doing a Mitzvah you are 

listening to a Shiur in middle of work, but the Malach that is created will be a distracted Malach. When the 

Malach has to help you he too will be playing with his emails at the same time. If you do a Mitzvah without 

feeling you create a Malach but the Malach has no feeling for what he supposed to do. If you do it 

halfheartedly you will create a Malach with a Mum etc. 

  



32 
 

The Malach here says to Avraham, ( תִי, יָדַעְּׁ עַתָהּ רֵאּאֱלֹריםּאַתָה,ּ-כִיּּכִיּ תָּאֶתּיְּׁ לאֹּחָשַכְּׁ ךָּאֶתּ-וְּׁ ךָּ,ּ-בִנְּׁ חִידְּׁ מִמֶּנִיּּיְּׁ ). I now 

know the level of your Yiras Shamayim. How, Mimeni says the Malach. I am the Malach that was created 

with your action. I am an unusual Malach as I have the power to come and talk to you. Mimeni, my 

perfection, the perfection of this Malach is a sign that what Avraham Avinu did was an incredible act of 

Yiras Elokim. 

  

This idea that the GR"A presents here is something that we can use to understand part of the Davening on 

the Yomim Noraim. In Unesaneh Tokef we say Umalachim Yai'chafaizun V'chil Ur'ada Yochaizun, 

V'yomru Hinei Yom Hadin. We say that the angels on the Yom Hadin tremble and are fearful. Many have 

asked that angels have no free will, they shouldn't have a Yom Hadin. There are many who struggle to 

explain that they do have a Din for this reason or the other. According to the GR"A it is beautiful. The 

angels have no Din there is no judgment of the angels, however, people are being judged. People who did 

Aveiros have created Malachim. People who did Mitzvos without the right motivation, Shelo Lishma or in 

a distracted way. On this day they are doing Teshuva and when a person does Teshuva he turns his bad 

angel into a good angel. He turns his Aveira into a Zechus. Somebody who does Teshuva can cause the 

Mum of an angel to be healed, he regrets having done a Mitzvah halfheartedly by doing other things when 

he was supposed to be learning. Therefore, the angels themselves change. So it is true that Umalachim 

Yai'chafaizun V'chil Ur'ada Yochaizun, the Malachim themselves are in awe of what will take place on the 

Yom Hadin because they will change depending on the actions of the people. 

  

There is another part of the Davening which is well understood with this. In the Davening we say on Yomim 

Noraim (Maariv on Yom Kippur), we beseech HKB"H Has Kateigor, silence the angel (accuser) who is 

prosecuting us, V'kach Saneigor Mikomo, and let a defending angel take its place. It is hard to understand 

this language and in numerous places where this type of language is used, where HKB"H should silence 

the angels that are against us. That is not the way it works in Din. There is a prosecutor and there is a 

defendant. There is a prosecuting angel and there is a defending angel. The answer would be, that we want 

to do Teshuva today. Who are the prosecuting angels? The angels that were created by our Aveiros. When 

we do a Teshuva they turn into angels that defend us. Has Kateigor V'kach Saneigor Mikomo. We ask that 

our Teshuva be accepted and in that way these Malachim will change. What a beautiful thought of the 

GR"A and I suspect if we keep it in mind we will find other places in Davening and Learning where angels 

are mentioned where the depth of Divrei Chazal will be better understood. That is a thought regarding the 

Akeida. 

  

Let's move back to the destruction of Sedom. Here also we have a beautiful Yesodosdika idea that one can 

learn from the Churban of Sedom. HKB"H benefits a human being and sometimes does miracles for a 

human being for one of two reasons. Sometimes because a person has a Zechus. He has a merit and he is 

Rau'i for the Yeshua which he receives. There are other times when a person is not Rau'i, he really doesn't 

have merit that would cause him to be helped, but HKB"H helps him because of Zechus Acheirim, the merit 

of others be it his ancestors. Or because of Rishus Acehirim, others are evil and have to be punished. When 

something good happens to you and you are saved from a difficulty, how do you know if you are being 

saved in your own merit or in the merit of others? There is a way to tell and that is if you are being saved 

from an oppressor if you are Zoche and HKB"H gives you the opportunity to see the downfall of your 

enemy that is a sign that it is being done in your Zechus. If you don't see it and if it happens and you don't 

see it, you are not privileged to witness the downfall of the enemy that is a sign that it is being done in the 

Zechus of others and that is why you are not Zoche to see it. 

  

The source from this is of course in this week's Parsha. Where Lot is running away and the Malachim warn 

Lot as is says in 19:17 ( תַבִיטּאַחֲרֶיךָּ-אַלּ ), don't look behind you. Why couldn't he look behind him? Rashi says 

( ניצול,ּאתהּהרשעתּעמהם,ּאלּתביטּאחריך: ניצולּּובזכותּאברהםּאתהּ ואתהּ אינךּכדאיּלראותּבפורענותםּ ) because you 

don't have the merit to be saved. You are being saved in the Zechus of Avraham Avinu. Seeing as you don't 

have the merit to be saved you have no right to look at their downfall. On the other hand when Klal Yisrael 



33 
 

left Mitzrayim it says in Parshas Beshalach 14:30 רָאֵלּאֶת אּיִשְּׁ רַיִם,-)וַיַרְּׁ פַתּהַיָם(.ּּּ-מֵתּעַלּּמִצְּׁ רָאֵל14:31ּּּּשְּׁ אּיִשְּׁ )וַיַרְּׁ

דֹלָה(ּ-אֶת הַיָדּהַגְּׁ , Klal Yisrael was Zoche to see. Klal Yisrael was Zoche in the merit of the fact that they had 

Zechusim, so they were Zoche to see the downfall of their enemy. Again this is a Yesod and with this we 

can understand many other things. For example, we say in Tehillim, in Hallel, 118:7 ( רוָרּּיְּּׁ

רָי;ּלִי, עֹזְּׁ אָיּּוַאֲנִי,ּבְּׁ שֹנְּׁ אֶהּבְּׁ אֶרְּׁ ). HKB"H will be for me to help me and I will see my enemies. Meaning, when it 

is me and it is HKB"H helping and it is my Zechus then V'ani Er'e V'son'o, I am Zoche to see my enemies 

downfall. In Keser, in the Kedusha of Mussaf on Shabbos we say V'yashmiainu B'rachamav Sheinis L'aino 

Kol Choi. It doesn't make sense. V'yashmiainu, let us hear, B'rachamav, with mercy, Sheinis once again 

there will be help, L'aino Kol Choi to the eyes of all who are alive. V'yashmiainu, to listen. What is the 

Aino Kol Choi? Let this Yeshua be to L'aino Kol Choi, let it be in our Zechus so that it will be something 

that we are Zoche to see, we are all Zoche to see this Yeshua. So that is for the Parsha, two Yesodos. A 

Yesod regarding Malachim and a Yesod regarding two types of Yeshua. 

  

I want to leave you with a Kasha that seems to be a difficult Kasha and I don't remember ever being bothered 

by this before. I will leave you with two Kashas. Right after Revii we find that Lot is running out of Sedom 

and Lot requests that he wants to go to the city of Tzohar. As it says in 19:20 (ּשִי חִיּנַפְּׁ  and there I will be (וּתְּׁ

able to live. Rashi explains the rationale for him wanting to go there. It says in 19:21 ( שָאתִיּּהִנֵהּנָּ-ּ-וַיאֹמֶרּאֵלָיו

כִיּאֶתּגַםּלַדָבָרּהַזֶה:ּפָנֶיךָ, תִיּהָפְּׁ בִלְּׁ תָּּהָעִיר,ּ-לְּׁ אֲשֶרּדִבַרְּׁ ). I will not destroy that city. We know that Sedom had five 

cities, five areas. Sedom, Amora, Tzohar, and two others, and all five were to be destroyed, however, 

because Lot made a request one city was spared. Ribbono Shel Olam, what is going on here? Is Lot greater 

than Avraham? Avraham Davens and asks that if there are fifty Tzadikim in the area he wants to save all 

five cities. But in the end when he asked if there was ten Tzadikim that one city should be saved. Avraham 

was not Zoche to save even one city. Lot in his merit a city is saved? Tzorech Iyun Gadol! This is the Kasha 

that I wanted to leave you with but I was learning Rashi and another briefer difficulty came up. 

  

That is that we find after Chamishi in 21:8 that Avraham Avinu makes a (ּגָּדוֹל תֶה  on the day that Yitzchok (מִשְּׁ

is weaned. Rashi asks what was Gadol about it. Rashi tells us that ( שםּועברּּּשהיוּשםּגדוליּהדור,ּמשתהּגדול:

 Mishteh Gadol is that there were Anashim Gedolim that came. There were great people that came (ואבימלך

to this Mishteh. Rashi says Shehoyu Sham Gedolei Hadar. Who were they? Rashi says, Sheim, V'aiver, 

V'avimelech. Sheim V'aiver were great people but Avimelech which is the same Avimelech that just 

kidnapped his wife? The same Avimelech that everyone said that Avimelech Nis'abeir Sarah? He is Gedolei 

Hador? What an unusual Rashi. 

  

 

Rabbi Reisman - Parshas Vayeira 5772 

  

A couple of thoughts regarding the destruction of Sedom which is of course in this week's Parsha. I saw an 

incredible Vort in the Divrei Yoel from the Satmar Rebbe. Everyone knows that Avraham Avinu Davened 

that if there would be Tzaddikim in Sedom it would be saved despite the fact that he knew that there were 

no Tzaddikim in the city. Numerous Mefarshim say that still his Tefilla was to be Poel for some unknown 

future time. That is the Hakdama to this Vort. 

  

The Satmar Rebbe asked a question on Parshas Netzavim. In Parshas Netzavim we have the end of the 

Tochacha, and there we find that the Posuk talks about the Dor Ho'acharon, the last generation so to speak, 

the generation before Moshiach. The time of the difficulties that will precede Moshiach's coming. The 

Posuk there mentions a number of difficulties and one of them is 29:22 ( רִיתּוָמֶלַח, רֵפָהּכָלּגָפְּׁ צָהּּ-שְּׁ לאֹּתִזָרַעּּ-ּ-אַרְּׁ

מִחַ, לאֹּתַצְּׁ לאֹּּוְּׁ דֹםּוַעֲמֹרָה,ּעֵשֶב:-יַעֲלֶהּבָהּּכָלּ-וְּׁ פֵכַתּסְּׁ מַהְּׁ בֹיִים,ּכְּׁ מָהּוּצְּׁ רוָר,ּאַדְּׁ אַפוֹּוּבַחֲמָתוֹּאֲשֶרּהָפַךְּיְּׁ בְּׁ ). One of the pieces of 

the Tochacha is that there will be a destruction similar to the destruction of Sedom. A turning over of a city 

and turning it into sulfar and salt. 
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The Satmar Rebbe asked a Kasha. He says that all of the punishments of the Tochacha have been realized 

over our long and bitter Galus. However, this has not happened ( וָמֶלַח, רִיתּ כָלּּגָפְּׁ רֵפָהּ צָהּּ-שְּׁ לאֹּ--אַרְּׁ וְּׁ תִזָרַעּ לאֹּ

מִחַּ  The idea that Jewish cities are so destroyed that the land is not able to produce plants, this has not .(תַצְּׁ

taken place. Are we not yet finished with the Tochacha G-d forbid? 

  

He suggests that Avraham Avinu's Tefillah at the end of Perek 18 was Poel. It was Poel which means that 

it succeeded in causing that this last step of the Tochacha not take place. What I mean to say is that Avraham 

Avinu was Poel that Hashem agreed that if there were would be 10 Tzadikim in a city that the punishment 

of Sedom would not take place. In the city of Sedom in the time of Avraham there were no 10 Tzaddikim 

in the city. However, in our day Boruch Hashem we have 10 Tzaddikim in the city and we have that 

protection. According to this Pshat, Avraham's Tefillah was Poel for whom? For the Dor Hoacharaon, for 

our generation. When all of the punishments of the Tochacha have unfortunately come to pass. This the 

worst and last of the punishments in the Tochacha, the idea of such an utter destruction of which we can 

only picture as a nuclear catastrophe, such a punishment is avoided because of Avraham's Tefillah. This is 

hinted at in the Posuk, because when Hakadosh Baruch Hu responds back to Avraham he says 18:26 ( -אִם

דֹםּאֶּ צָאּבִסְּׁ מְּׁ ) if I will find in Sedom the 10 Tzaddikim. (צָא  is a Lashon Asid (future). If he was talking (אֶמְּׁ

about Sedom itself he would not have to say a language of Lashon Asid. The question is then what if there 

were Tzaddikim who weren't there? If (צָא  is speaking about a future time, if I will find in any place (אֶמְּׁ

worthy of the punishment of Sedom sometime in the future, then I will avoid the punishment. This also fits 

well with the connection of the Posuk. The Posuk before the Ribbono Shel Olam talks to Avraham reads as 

follows, 18:17 ( רָהָם,ּאָמָר:ּוַירוָר, כַסֶהּאֲנִיּמֵאַבְּׁ אֲשֶרּאֲנִיּעֹשֶהּהַמְּׁ ). Am I hiding from Avrohom what I am about to 

do. Why should he tell Avraham? The Posuk says 18:18 - 19 ( רָהָםּיח אַבְּׁ גוֹיּגָדוֹל,-ּ-וְּׁ יֶהּלְּׁ עָצוּם;ּהָיוֹּיִהְּׁ כוּּּוְּׁ רְּׁ נִבְּׁ --בוֹּ-וְּׁ

גוֹיֵיּהָאָרֶץּל,כֹּ ). 

  

( תִיו,ּיטּ דַעְּׁ צַוֶּהּאֶתּכִיּיְּׁ מַעַןּאֲשֶרּיְּׁ אֶתּּ-לְּׁ בֵיתוֹּאַחֲרָיוּ-בָנָיוּוְּׁ ). Hakadosh Baruch Hu says because I know that the Jewish 

people will come from Avrohom, therefore, I have to tell him about Sedom. What does one thing have to 

do with the other? What does the fact that the Jewish people come from Avraham have to do with telling 

him about Sedom? 

  

According to this Vort it is absolutely beautiful. Since Klal Yisrael would come from Avraham, it was 

important for Avraham's descendants that Avraham be told and given the opportunity to say and utter these 

beautiful Tefillos which help us to this day. This is a beautiful concept regarding the punishment of Sedom 

from the Satmar Rebbe. 

  

Let's turn to another idea that is related to Sedom from Rav Yaakov Kamenetzky. One of the Bachurim 

here in the Yeshiva asked me a question on the Parsha. The question relates to 18:21 at the beginning of 

the Parsha after Sheini. Where the Ribbono Shel Olam says ( דָה אֶהּ-אֵרְּׁ אֶרְּׁ נָאּוְּׁ ), let me go down and see what 

is taking place in Sedom. Rashi tells us that Hashem didn't have to come down to see but ( וּאראה: נּא למדּּּארדה

 It is a lesson to Dayanim that they should not Pasken Dinei Nifashos .(לדייניםּשלאּיפסקוּדיניּנפשותּאלאּבראיהּ

unless they see everything that they could possibly see. 

  

So ( דָהּ אֶהּ-אֵרְּׁ אֶרְּׁ וְּּׁ נָא ) is a lesson not to decide to punish, until Kavayochel the Ribbono Shel Olam comes down 

to see for himself. The question the young man asked me is that is Posuk 21, however, we already read 

earlier in Posuk 16 ( קִפוּּעַלּהָאֲנָשִיםּ,ּּוַיָקֻמוּּמִשָם דֹם-וַיַשְּׁ נֵיּסְּׁ פְּׁ ). It seems that the decision to punish Sedom had 

already been passed. The 3 Malachaim came and one of them had the job of being the one to turn over 

Sedom. They headed to Sedom in previous Pesukim to when the Posuk of ( דָהּ אֶה-אֵרְּׁ אֶרְּׁ נָאּוְּׁ ) takes place and 

therefore, it does not seem correct that the ( דָה אֶהּ-אֵרְּׁ אֶרְּׁ נָאּוְּׁ ) would teach us that before deciding the Dayanim 

have to see for themselves. It seems to be a very good question. When this young man asked me the question 

I told him it was indeed a very good question and that I don't have an answer. 
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Fortunately, this young man didn't stop there and he asked some of his Rabbeim. One of his Rabbeim related 

to him something that he heard from Rav Yaakov. I don't believe that this is printed but something he heard 

from Rav Yaakov in explanation of the Malachim coming to Sedom. Rav Yaakov said that the Malachim 

were sent to Sedom on a mission. The mission was not necessarily that Sedom would be destroyed. Sedom 

deserved to be destroyed. The Malachaim were sent with the hope that when they would enter the city they 

would bring some Kedusha to the city. The people didn't know that they were Malachim but they were 

nevertheless the people who brought with them an Avir of Kedusha, who brought a spirit of Kedusha to the 

city. The hope was that their walking in with a spirit of Kedusha would help to cause them to turn back 

from their evil ways. In fact only Lot responded. Lot himself who was happy with the behavior of Sedom 

as we don't find that he protested. He was considered one of the important people in the city (19:1) ( לוֹטּ, יֹשֵבּּּוְּׁ

שַעַר דֹם-בְּׁ סְּׁ ). Yet Lot took in these guests. So it always bothered me was Lot always in the habit of doing this 

all the time. How did he move up to be an important person in the city?   

  

Rav Yaakov said no it was the presence of the Malachim, the presence of a sense of Kedusha and that 

caused Lot to do Teshuva. Had the city been worthy, the whole city would have had that sense and done 

Teshuvah. And therefore when the Malachim were sent to Sedom it was not after a decision to destroy the 

city, on the contrary the Malachim were sent on the hope that they would influence the city to do Teshuva. 

It didn't come to pass and then the decree had to come down by Shamayim to destroy the city. 

  

Rav Yaakov related that after WWI he was a Bachur and he and the other Bachurim from the Yeshiva who 

had fled Slabodka returned to Slabodka. Rav Yaakov was traveling with one of the Roshei Yeshiva and in 

their travels on Erev Shabbos they came to a city and found a Jew and asked him permission to stay 

there. This Jew was not interested in having a Rosh Yeshiva and Yeshiva Bachurim staying in his home for 

Shabbos and he declined and told them to leave and suggested that they make it to the next town as there 

was enough time before Shabbos where someone would take them in. Later, the next Rosh Hashono in 

Slabodka, this man who had refused to take them in for Shabbos was in the Yeshiva for Rosh Hashono and 

as a matter of fact was given an Aliyah on Rosh Hashono. Reb Yaakov as a young man was beside himself, 

this person should be honored with an Aliya? He asked and he found out the rest of the story. 

  

After Rav Yaakov and the Rosh Hayeshiva whom he was accompanying moved on to the next city, the 

Alter of Slabodka (Rabbi Nosson Tzvi Finkel 1849 - 1927, great grandfather of the Mir Rosh Yeshiva who 

was Niftar this week) and a group of Talmidim were travelling with him on the way back also came to the 

same city and they came to the same man and told him you are the only person here in town, please take us 

in for Shabbos. He again responded no I don't want guests and go to the next town. But now it was too late. 

They would not make it to the next town for Shabbos. Somewhat reluctantly this man allowed the Alter of 

Slabodka and his Talmidim to stay under his roof and to stay in his home. Over Shabbos the influence of 

seeing the Alter of Slabodka, seeing his behavior, seeing the way he acted, seeing the way he dealt with his 

Talmidim, had such a profound effect on this man, that when Shabbos passed he travelled with them to 

Slabodka. It was then in middle of Elul and he travelled with them to Slabodka and was a changed person. 

Rav Yaakov recounted that event in explaining that the Malachim's appearance in Lot's home is what got 

him to change. 

  

I would add to Rav Yaakov's Vort that this would explain Perek 2 of Sefer Yehoshua. Rochov Hazona lives 

in the city of Yericho and the entire city is slated to be destroyed by Yehoshua. Two Meraglim (Kaleiv & 

Pinchas) come to her house and she saves their lives and in turn is eventually saved, becomes a Giyores, 

and ultimately marries Yehoshua. One wonders if it had not happened that the Meraglim came to the house 

of Rachav what would have happened to this woman. It may be that it is the same idea. The Ribbono Shel 

Olam sent the Meraglim to the house of Rachav. Rachav had within her the seeds of becoming a great 

person. She lived however, in a city of Tumah. By these Meraglim coming and the sense of Kedusha, it 

gave her the opportunity to make that last step and to become the great woman that she became. 
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The question of the week is: This brings us to the beginning of the Parsha with the Malachim first coming 

to Avraham and being guests. We seem to have something of a contradiction between two Rashis. Both 

Rashis are known but the fact that they are contradictory seem to be ignored. In 18:8 ( חָלָב, אָהּוְּׁ -וּבֶןּוַיִקַחּחֶמְּׁ

נֵיהֶם;ּוַיִתֵן,ּבָקָרּאֲשֶרּעָשָה,הַּ הוּאּלִפְּׁ וַיאֹכֵלוּּעֹמֵדּעֲלֵיהֶםּתַחַתּהָעֵץ,ּ-וְּׁ ). Avraham took butter, milk, and the meat that he 

had prepared and Rashi says what about the bread? ( שחזרּלהּּּולחםּלאּהביאּלפיּשפירסהּשרהּנדה,ּויקחּחמאהּוגו':

ונטמאתּהעיסהּאורחּכנשיםּאותוּהיום, ). Rashi explains there was no bread served at the meal because the bread 

became Tamei and for whatever reason Avraham didn't want to serve these guests bread that was Tamei. 

Ok, no bread at the meal. The very next Posuk 18:9 ( אֵלָיוּ, רוּּ תֶךָ;ּוַיאֹמְּׁ אִשְּׁ שָרָהּ בָאֹהֶלּוַיאֹמֶר,ּאַיֵהּ הִנֵהּ ). The 

Malachim ask for Sarah. Why are they asking for Sarah? Rashi brings a couple of Peshatim and one is the 

following (אמרּרביּיוסיּברּחנינאּכדיּלשגרּלהּכוסּשלּברכה). They said where is Sarah because we want to give 

her to drink from the Kos Shel Beracha that was used for Bentching. Doesn't that contradict the previous 

Rashi because in the previous Rashi it says there was no bread. If there is no bread there is no Birchas 

Hamazon and if there is no Birchas Hamazon there is no Kos Shel Beracha. Im Kain Tzorech Iyun Gadol. 

  

Someone suggested that they didn't have the fresh bread that Sarah baked but they had other bread. But that 

is not accurate. Because the Diyuk of Rashi in Posuk 8 is from ( חָלָב, אָהּוְּׁ הַבָקָרּּ-וּבֶןּוַיִקַחּחֶמְּׁ ), by the fact that 

the Posuk says what he served and it doesn't mention the bread. Therefore, we can use a good Teretz for 

this Kasha. 

  

The second question of the week is: In 19:19 ( ךָּחֵן,ּ-הִנֵה דְּׁ עֵינֶיךָ,ּנָאּמָצָאּעַבְּׁ ךָּאֲשֶרּעָשִיתָּעִמָּדִי,ּבְּׁ דְּׁ דֵלּחַסְּׁ הַחֲיוֹתּּוַתַגְּׁ לְּׁ

שִי;ּ-אֶת אָנֹכִי,ּנַפְּׁ הִמָּלֵטּהָהָרָהּלאֹּאוּכַלּוְּׁ בָקַנִיּהָרָעָהּ-פֶן--לְּׁ וָמַתִיּ,תִדְּׁ ) we find as the destruction of Sedom is taking place 

that Lot ran away and he is not sure where to go. So Rashi tells us that he made a calculation and a decision 

where to go based on the following Cheshbon. ( כשהייתיּאצלּאנשיּסדוםּהיהּהקב"הּרואהּמעשיּּּפןּתדבקניּהרעה:

כיּבאתּּּ)מ"אּיזּיח(ּהצרפיתּלאליהוּּוכןּאמרהּוכשאבאּאצלּצדיקּאניּכרשע.ּוהייתיּנראהּצדיקּוכדאיּלהנצל,ּומעשיּבניּהעיר,

ומשבאתּאצליּלפיּמעשיךּאניּּּקתּביניהם,עדּשלאּבאתּאצליּהיהּהקב"הּרואהּמעשיּומעשיּעמיּואניּצדּּאליּלהזכירּאתּעוני,

 He says that when I lived in Sedom I lived among people where I was the righteous person because .(:רשעה

they were evil, and therefore, I was worthy of being saved. If I would go and live with a Tzaddik then I will 

look like a Rasha and then I am not worthy of being saved. Therefore, I do not want to live with a 

Tzaddik. This is a calculation worthy of Lot because we know a person should rather be a (Zanav L'Ari 

then a Rosh L'shualim) tail to a lion than a not a head on a fox. It is better to tag along with Tzaddikim then 

be the head of inferior people. So it seems that Rashi is telling us Lot's reasoning and telling us that it is 

wrong. 

  

But look at Rashi. After Rashi brings this reasoning of Lot he adds (. ּפיתּלאליהווכןּאמרהּהצר)כיּּּ)מ"אּיזּיח

 The same thing happens in the end of Malachaim I when the Isha of Tzarfas tells .(באתּאליּלהזכירּאתּעוני

Eliyahu that when you come compared to you I am a Rasha and I am punished. She was a righteous woman 

and Rashi seems to be saying that this calculation of Lot is somehow correct. Could such a thing 

be? Tzorech Iyun Gadol. 

  

 

Rabbi Reisman - Parshas Vayeira 5771 

  

The Beginning of the Parsha where we have Avraham Avinu being Machnis Orchim. He greets the three 

Arabs walking and is Machnis Orech which is seen as a tremendous Middah of Avraham Avinu as it was 

the 3rd day since he had undergone the Bris Milah. From this we learn out certain aspects of Hachnasas 

Orchim.  

  

The Gemara in Maseches Bava Kamma 16 says that Yirmiya was Mispallel about his enemies who put him 

into jail, that when they do Mitzvos and give Tzedakah they should not receive any Zechusim from it. He 

was Mispallel that the people who receive the Tzedakah should be fakers and people who don't deserve 
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Tzedakah. It appears from that Gemara that Chesed that is done with good intentions, however, the recipient 

is not someone who is really deserving of Chesed, is not Chesed. 

  

If that is the case, it seems quite strange that our example of Chesed is Avraham Avinu here in the beginning 

of Parshas Vayeira as he is feeding the Malachim food. According to the Gemara they only made themselves 

look like they were eating, however, they didn't eat. Is this Chesed, it doesn't really seem to be Chesed. 

They were not needy and they didn't need the Chesed. 

  

It seems to be a contradiction because it seems to be a Maylah and the Gemara in Maseches Bava Kamma 

says that it is not.     

  

Rav Elchanan in the Drashas in the back of the Kovetz Ma'amarim explains the Gemara in Maseches Bava 

Kamma 16 based on a basic idea of the Mesillas Yesharim which we all should know. The Mesillas 

Yesharim says that in every Kiyum Mitzvah, there are 2 aspects to the Mitzvah. 

  

1. There is the Guf Hamitzvah which is the Etzem Mitzvah that the person is doing. That is a Tikun in and 

of itself. It is Mesakein the Olomos as we say in Sefiras Haomer. It does something in the world because it 

is a tremendous Chesed.  

  

2. There is also the idea that a person is being Mekayeim Ratzon Hashem. That a person is a faithful Eved 

Hashem and does whatever Hahsem wants him to do. 

  

Rav Elchanan explains that sometimes you have a Mitzvah like for example Lulav, that you have one aspect 

out of the Mitzvah without the other. He takes the Lulav Shelo Lishma because of social pressure and not 

for Ratzon Hashem. He was Mekayeim the Mitzvah but he is lacking in the aspect of Eved Hashem, because 

he is not doing it because Hashem said so. He is doing the Mitzvah for some other reason. 

  

In another case you can have a person that shakes a Lulav with Ratzon Hashem however, it is a Pasul Lulav. 

He is an Ones because he had bought it from a reliable person, however, that person was fooled and he 

shook a Lulav and Esrog that was Posul. If he did it Lishmah, he still has the part of the Mitzvah that is 

being an Eved Hashem. He wanted to do the Mitzvah, however, he didn't do it.  

  

In a case of giving Tzedaka to a person who is not deserving, if a person is giving the Tzedakah Lishmah 

even if the recipient is not deserving, it is missing in the Kiyum Hamitzvah, however, in the Eved Hashem 

aspect he is not lacking. His intention is to do the Mitzvah. 

  

In the case of Yirmiyah, he knew that they did Chesed Shelo Lishmah and that it was done only because of 

social pressure. So it turns out that the aspect of the Mitzvah of Eved Hashem they don't have. They only 

have the Kiyum Hamitzvah itself. So he was Mispallel that they shouldn't even have the Kiyum Hamitzvah. 

That the Kiyum Mitzvah shouldn't take place. 

  

On the other hand, Avraham Avinu, even though it is true that he had no Kiyum Mitzvah of Chesed, because 

they didn't need Tzedakah or Chesed, as they were Malachim. However, as far as doing the Ratzon Hashem 

and being an Eved Hashem, fulfilling הקב"ה Ratzon, since he set out to do it, it was a Kiyum. That is a 

fundamental difference between the case of Avraham Avinu and the people who locked up Yirmiya. 

  

There is a byproduct of this Limud and that is, in Pirkei Avos we are told to be Machshiv every Mitzvah 

because we don't know the reward for the specific Mitzvos. The Rambam says that we do know that there 

are some Mitzvos that are more important than others. A Mitzvah that there is a Chiyuv Misah for is more 

important than a Mitzvah for which there is no punishment. 
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However, based on what we are saying it turns out as follows. When you do a Mitzvah of greater 

importance, let's say you make Kiddush on Shabbos which is a very important Mitzvah. In the Kiyum 

Mitzvah aspect, you have a higher Madreiga. As far as the Eved Hashem aspect, the more important 

Mitzvah it is the less it shows that you are an Eved Hashem. This is because someone who is faithful to the 

King a little, will do his most important commandments and not the less significant ones. It turns out that 

there is a reverse relationship here. Those Mitzvos that are super important, in the Mitzvah itself, there is a 

greater Kiyum and in the Eved Hashem aspect it is less. When you do Mitzvos that are technically less 

significant, in the Kiyum Hamitzvah aspect there could be Mitzvos that are less significant. In the Eved 

Hashem aspect there is a greater Kiyum. This is an important lesson and a Gevaldige Limud Klali in Kiyum 

Mitzvos. 

  

At the end of the Parsha we find the Akeida. The Gemara says that on Rosh Hashanah we blow Shofar. 

Why do we prefer the Shofar of the Ram? To remind us of the Ram of the Akeidas Yitzchok. The Posuk 

says 22:13 רָהָםּאֶתּּּיג הִנֵהּעֵינָיו,ּ-וַיִשָאּאַבְּׁ אּוְּׁ נָיוּ;ּאַחַר,ּאַיִל,ּ-וַיַרְּׁ קַרְּׁ בַךְּבְּׁ וַּיִקַחּאֶתּנֶאֱחַזּבַסְּׁ רָהָם עֹלָהּתַחַתּּּהָאַיִל,ּ-וַיֵלֶךְּאַבְּׁ וַיַעֲלֵהוּּלְּׁ

נוֹ  .The Ayil was sacrificed in place of Yitzchok, to remember that Ayil we blow on a Shofar of an Ayil .בְּׁ

  

Rav Schwab in regards to the Yomim Noraim asks, if you want to remember the Ayil of Yitzchok Avinu, 

why remember it with the horn, we should find another limb of the animal that has the Neshama Teluyah 

Bo which is of greater significance than the horn. A horn is not something that the animal even needs in 

order to live. Why is the horn of the Ayil projected as the remembrance of the Akeidah? 

  

What was special about the horn of this Ayil? This animal was captured by its horns in the undergrowth in 

the location where the Akeidah was taking place and therefore, it couldn't run away. The horns are what 

trapped it. Why is that important? 

  

This Ayil was created during the 6 days of creation. This Ayil for 2,000 years was successful in escaping 

from hunters and other animals that would devour it. This animal was great at getting away. When the time 

came for the Ayil to be in a certain place and at a certain time, the horns got stuck in the growth and it could 

not get away. 

  

The lesson of the horns is that when the Ribbono Shel Olam wants that a person or something should be in 

a certain place at a certain time, it happens. To remember the Akeidah we remember it with the horn because 

that is a fundamental lesson especially on Rosh Hashanah, that a person is where he is supposed to be.  

  

There was a family who lived out of town and they were flying to their Rebbe in Brooklyn for Rosh 

Hashana. The flight had a delay and then even after they took off there were still problems with the 

engine. The flight landed in some city in Texas. They realized that they would not be able to make it to 

Brooklyn for Rosh Hashanah. They called the Rebbe from Texas and said that something happened and 

they are stuck in Texas. We will not be with the Rebbe for Rosh Hahsanah. 

  

The Rebbe responded, Stuck? You are not stuck. You are somewhere else because of Hashgacha Protis. 

You are never stuck. That is the lesson of the horn of the Ayil. Wherever you may be, you are not there 

because you are stuck; you are there because you are supposed to be there. 

  

The question of the week is: 18:12 חַקּשָרָה,ּּיב בָהּּלֵאמֹר:ּוַתִצְּׁ קִרְּׁ תָהּּּבְּׁ לֹתִיּהָיְּׁ נָה,ּ-אַחֲרֵיּבְּׁ וַאדֹנִיּזָקֵןּלִּיּעֶדְּׁ  As you know, 

in the beginning of the Parsha, Sarah laughs when she is told about Yitzchok being born. She was guilty. 

She shouldn't have thought that it was something so distant to happen. 

  

I don't understand, we read in the end of Parshas Lech Lecha, 17:15 רָהָםּ,ּ-אֶלּוַיאֹמֶרּאֱלֹקִים,ּּטו ךָ,ּאַבְּׁ תְּׁ ּ-לאֹּשָרַיּאִשְּׁ

רָּתִּ מָהּּשָרָי:ּ-אּאֶתּקְּׁ מָהּּכִיּשָרָה,ּּשְּׁ שְּׁ . Change her name from Sarai to Sarah. The very next Posuk says, תִיּּּּטז וּבֵרַכְּׁ

גַםּנָּּאֹתָהּ, ךָּבֵן;וְּׁ גוֹיִם,ּתַתִיּמִמֶּנָהּלְּׁ תָהּלְּׁ הָיְּׁ תִיהָּוְּׁ יוּּוּבֵרַכְּׁ כֵיּעַמִּיםּמִמֶּנָהּיִהְּׁ מַלְּׁ . Meaning I will give you a son through her 
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(Sarah). Why didn't Avraham give over this message to Sarah that he had received? It is a very difficult 

question. 

  

The Ramban asks this in the beginning of this weeks Parsha, however, his answers are difficult to 

understand. One answer he says is that maybe Avraham Avinu was very busy preparing for his Bris Milah 

and he didn't get around to it. This is very difficult to understand. How long does it take to tell your wife 

that Hashem said that you will have a child? 

  

The Ramban also says that maybe Avraham Avinu understood that Hashem wanted to tell Sarah himself. 

This is also very difficult to understand because Avraham was commanded to start calling his wife Sarah. 

So the next morning they wake up and Avraham Avinu says Good Morning Sarah. She says back to him, 

my name is Sarai. Avraham had to obey Hahsem's command and say Sarah. So what in the world was going 

on? 

  

If the Nivua was not meant to be told to Sarah, how did he fulfill it? Obviously, Hashem meant that Avraham 

should tell Sarah about this command. This is a very difficult question and it is compounded by the fact 

that this happens again at the end of the Parsha by the Akeida. Avraham again doesn't tell Sarah that he 

going to the Akeida. There must be some message or some lesson here. I doubt that the lesson is to teach 

us not to talk to our wives too often. We would do well to find someone who can explain this better. 

  

The next question of the week is: In Tefillas Geshem when we Daven for rain we said the following Lashon 

regarding Yitzchok. Zechor Hanolad Biv'soras Yukach Na M'at Mayim. Meaning, remember Yitzchok, 

who was born with the good news given by the time of 18:4 ( עַטּ-יקַֻח מַיִם-נָאּמְּׁ ). Then it refers to the end of 

the Parsha. V'sachta L'horo L'shachato, Lish'poch Damo Kamayim. Meaning, you spoke to his father to 

Shecht him, to pour his blood like water. This language of Tefillas Geshem, I don't know who wrote it, 

certainly an Adam Gadol, as it is in our Siddur. However, this contradicts a Rashi in this week's Parsha. 

  

Rashi in 22:12 tells us, ( )לעילּכאּּּאתמולּאמרתּליּאמרּרביּאבאּאמרּלוּאברהםּאפרשּלפניךּאתּשיחתי,ּכיּעתהּידעתי:

זרע,ּיב( ואמרתּכיּביצחקּיקראּלךּ ב(ּוחזרתּ בנך,ּ)שםּכבּ נאּאתּ ידךּאלּהנער.ּקחּ ליּאלּתשלחּ אמרּלוּּּעכשיוּאתהּאומרּ

לאּאמרתיּלךּשחטהוּּּכשאמרתיּלךּקחּמוצאּשפתיּלאּאשנה,ּריתיּומוצאּשפתיּלאּאשנה,לאּאחללּבּ)תהליםּפטּלה(ּהקב"ה

אסקתיהּאחתיהּאלאּהעלהו, ). Meaning, Avraham asked the Ribbono Shel Olam, didn't you tell me to kill my 

son. To which Hakadosh Baruch Hu responds, I didn't tell you to Shecht him just to take him up there. So 

now that you brought him up, take him down. The whole point is that the Ribbono Shel Olam never told 

him to Shecht Yitzchok. So why in Tefillas Geshem do we say V'sachta L'horo L'shachato, you said to his 

father to Shecht him. This didn't happen according to the Rashi just quoted from the Parsha? Tzorich Iyun. 

  

 

Rabbi Reisman - Parshas Vayeira 5770 

  

19:29 We know that Loit was saved from the Mahapeicha of Sedoim. Why was he saved? The Posuk seems 

to say clearly that Loit was saved Bizchus Avraham, ,אֱלֹקים כֹרּ רָהָם;ּ-אֶתּוַיִזְּׁ אֶתּּאַבְּׁ שַלַּחּ הַהֲפֵכָהּּלוֹט,ּ-וַיְּׁ מִתוֹךְּ , 

meaning Elokim remembered Avraham and he sent Loit out of the upheaval. The Gemara actually says that 

he was saved in the Zchus that Loit was quiet when Avraham pretended Sarah was his sister. This was all 

connected to Avraham Avinu. The problem is, Chazal also say that the Malachim came to Loit as guests in 

order for him to have a Zechus to be saved. So it seems to be a Stirah in why he was saved. The Kasha by 

itself is not such a strong Kasha. We find by Chazal many times that there are many reasons for something; 

however it fits very beautifully into a very important Yesoid. 

  

21:17 In order to give over this Yesoid we have to go to another section of this Parsha that has nothing to 

do with S'doim. It says that Yishmael was saved because שָםּ-קוֹלּהַנַעַרּבַאֲשֶרּהוּא-שָמַעּאֱלֹקיםּאֶלּ-כִי . As Rashi 
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says, (ּלפיּמעשיםּשהואּעושהּעכשיוּהואּנדוןּולאּלפיּמהּשהואּעתידּלעשות) Boisoi Sha'a Tzaddik Haya. In the future 

he was going to do Aveirois, however, this wasn't included in his Din at this point. 

  

Rav Wolbe in Alei Shur in a piece titled Yoimim Noiraim, has an incredible Pshat in which he brings a 

Yerushalmi about Ba'asher Hu Sham. Hakadoish Baruch judges a person Ba'asher Hu Sham the way he is 

today, L'afukei, the way he will be in the future. It not only excludes the future, it also excludes the past as 

well. A person might have Zechusim from the past that would facilitate him to be saved today, however, 

Hashem judges Ba'asher Hu Sham. Of course the past counts, however, to the degree that a person is 

connected to those past Zechusim, to that degree he is saved today. If a person has Charata about Ma'asim 

that he did in the past, the Ma'asim get erased. Hashem judges Ba'asher Hu Sham. 

  

With this, we understand many places in the Toirah. For example, Klal Yisrael needed Dam Milah and 

Dam Pesach as a Zechus to go out of Mitzrayim. Why did they need a Zechus, it was already promised to 

Avraham Avinu that his children would be taken out of Mitzrayim, so it had to happen anyway? 

  

The Teretz is, if you want to be saved with a Zechus from the past, from Avraham Avinu, connect to the 

past, connect to the Avois. Dafka they had Dam Milah which was a connection to Avraham Avinu or Dam 

Pesach which we also find by Avraham Avinu. In that Zechus, if you are connected, than you have the old 

Zechus. 

  

The same thing by Kriyas Yam Suf, they needed the Mesiras Nefesh of Nachshan Ben Aminadav jumping 

into the Yam Suf, for the Yam Suf to split. What do you mean; Hashem didn't take Klal Yisrael out of 

Mitzrayim just so that they should be murdered by the Yam Suf? Why did Nachshoin Ben Aminadav have 

to jump in? 

  

The Teretz is, of course they would be saved because of the Zechus Avois, nevertheless they had to connect. 

Nachshoin Ben Aminadav had to do a Ma'aseh of Mesiras Nefesh like Avraham Avinu to connect. 

  

The same thing with Loit. Loit was going to be saved because of the Zechus of Avraham Avinu or for 

something he did for Avraham Avinu. Either way, he would only be saved if he was still connected. The 

past only counts if it is Mashpia on you today. By taking in these guests, he showed that the Middah of 

Hachnasas Oirchim of Avraham Avinu was still alive. He was still connected to the past. This is why the 

Zechusim of the past applied to him. 

  

Many B'nei Toirah who are out in the workplace, they remember the Geshmake years of Yeshiva, they want 

those years to be a Zechus for them. You must stay connected for that to be the case. You have to have a 

Shaychus to it and it has to be Mashpia on you. It has to be alive in you. If it is dead and in the past then it 

is not a Zechus for you today. If it is something still alive, then it can be a Zechus for you. 

  

19:26 As you know Loit's wife turned into a pillar of salt when they ran out of Sedoim. The Posuk says, ּּוַתַבֵט

תוֹ, הִי,ּמֵאַחֲרָיו;ּאִשְּׁ צִיבּמֶלַחּּוַתְּׁ נְּׁ . There is a Pliyadicka Gemara in Maseches Niddah 70b (first wide line). The 

Gemara relates that when R' Yehoishua Ben Chanaya visited Alexandria in Mitzrayim, they had an Asifah 

when he arrived. They asked him Shaylois. One of them was, (ּּאשתוּשלּלוטּמהוּשתטמאּאמרּלהםּמתּמטמאּואין

 Ishtoi Shel Loit if you touch the pillar of salt that she became, are you Tamei? Is it like a (נציבּמלחּמטמאּ

dead body that is Metamei or not? 

  

It is interesting to note, in '67 when Israel won the 6 day war, Yidden started visiting Eretz Yisrael, and 

they were actually selling pieces of salt that they said was from the wife of Loit. Apparently she was a very 

heavy woman as there was a lot of salt being sold. Assuming the salt was form the wife of Loit, is it Metamei 

that a Kohen has to stay away from it or not? 
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He answered that a Mais is Metamei and salt is not Metamei. The Gemara itself says it is a strange question. 

What is behind the question? It could be that what is behind the question is a Shittah of Rebbeinu Yoina. 

  

Rabbeinu Yoina has a Shittah in Hilchois Kashrus which is brought in the Magein Avraham Siman 217:3. 

He says a Yesoid. Something that changes chemically from one thing to another, does not retain the old 

Dinim, it gets brand new Dinim. For example there is something called Musk. This is derived from a gland 

of the Deer which comes from blood which is of course Treif. That turns into a different product in the 

body of the animal. It turns into Musk. The Musk that comes from Dam, Rabbeinu Yoinah says is Kosher. 

It changed, so it is like Panim Chadashois. This Psak of Rabbeinu Yoinah is a matter of great dispute. Rav 

Chaim Oizer held that it is Halachah L'mayseh. It may be that the Musk Heter is in part related to this 

Gemara. Ishtoi Shel Loit turned into Melach, chemically she wasn't flesh and blood of a human being. 

Maybe the Gemara had in mind this particular Din of Rabbeinu Yoinah in mind. 

  

19:16 The Shalsheles that appears only 4 times in the whole Chamisha Chumshei Toirah, appears in this 

Parsha by the overturning of S'doim, ּמָה מַהְּׁ  They hesitated when they were running out of S'doim. The .וַיִתְּׁ

Malachim grabbed them and pulled them out of S'doim so that they shouldn't be destroyed in the destruction 

of S'doim. 

  

To be Makdim the significance of the Shalsheles, when you learn Nach, you will see that there are 3 Seforim 

in Nach that have many Shalshelesim. They are Tehillim, Iyoiv, and Mishlei. These 3 Seforim are called 

Sifrei Emes as they are referred to in the first Perek of Bava Basra. These are the Seforim that have the 

secrets of life and the Jewish People. Iyoiv has the secrets of suffering, Mishlei the secrets of normal life, 

and Tehiilim has the secrets of relating to Hakadoish Baruch Hu. In these 3 books there are many 

Shalshelesim. Why? 

  

Rav Dovid Singer Zatzal asked what is the significance of the Shalsheles in that it appears only 4 times in 

the entire Chumash? If you look at something you do with a Shalsheles Hadoirois, what this whole chain 

of events might lead to, it is a sign of being an Adam Gadol. That when you do something today, you realize 

what the future ramifications are. 

  

They say over about Rav Shloimo Heiman, that he would be very active when giving his Shiurim. One day 

there was a snowstorm and there were only 3 boys in Shiur. He was still giving the Shiur over with the 

same Hisla'avus as if it was a full house. One of the Bochurim mentioned to his Rebbi that since it is only 

the 3 of us you don't have to get all heated up. Rav Heiman replied, you think I am talking to the 3 of you? 

I am talking to you, your children, your Talmidim, your generations. That is the Shalsheles. 

  

The 4 places where the Shalsheles appears fit beautifully into this. " מָהּוַיִתְּּׁ יַד--מַהְּׁ יָדוֹּוּבְּׁ תוֹּּּ-וַיַחֲזִיקוּּהָאֲנָשִיםּבְּׁ אִשְּׁ

נֹתָיוּ, תֵיּבְּׁ יַדּשְּׁ רוָרּעָלָיו;ּוּבְּׁ לַתּיְּׁ חֶמְּׁ מִחוּץּלָעִירּוַיֹצִאֻהוּּוַיַנִחֻהוּ,ּבְּׁ ."Meaning, and he delayed - so the men grasped onto 

his hand, onto his wife's hand, and onto the hand of his two daughters, in Hashem's mercy on him; and they 

took him out and left him outside the city. Why did they get pulled out? Moshiach who was a descendent 

from Moi'av had to come out of these children, which is why they had to be saved from S'doim. So the 

Malachim said Vayismama, you can't wait to leave S'doim as the whole Shalsheles of events has to come, 

Dovid Hamelech, Shloimoi Hamelech...the whole Malchus Bais Dovid has to come out of Rus who was 

from Moav who was from Loit's daughter. Vayismamah, they saw the urgency and acted by pulling them 

out. 

  

24:12 It is not only a Vort on Parshas Vayeira it is also a Vort on Parshas Chayei Sarah. When Eliezer is at 

the B'air he says וַיאֹמַר and it has a Shalsheles. He is Davening for finding the correct woman for Yitzchok. 

Why? He saw that when you are dating a girl, it is not just for that girl, it is for Doirei Doirois. A whole 

Shalsheles of Doirois. The whole Klal Yisrael has to come from her. וַיאֹמַר, Eliezer Davened that the whole 

Shalsheles of Doirois should come about with Hatzlachah. 
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39:8 The third place that the Shalsheles appears is in Parshas Vayeishev. What happens there, מָאֵן  Eishes .וַיְּׁ

Poitifar is trying to entice Yosef and he refrains. Vayima'ain. Why? The Gemara brings in Maseches Soitah 

, he knew that if he sins now, he wouldn't remain part of the Shiftei Ka. מָאֵן  he used the Shalsheles ,וַיְּׁ

Hadoirois to fight his Yeitzer Horah. 

  

The 4th place is in Parshas Tzav by the Shechita of the Par Hamilu'im. That Shechita made Aharoin into 

Aharoin Hakoihen, the Shalsheles Hadoirois of Koihanim came from that Shechitah. From the Ail 

Hamiluim. 

  

The Sifrei Emes that was mentioned before, the Seforim that discuss dealing and thinking in life properly, 

whether it is in Tehillim, Iyoiv, or Mishlei, requires a constant Shalsheles, which is why they appear 

numerous times. You need to see the Shalsheles of events, the sequence of events that could come from 

your Ma'asim to be able to deal with them beautifully. 

  

21:17 There is an apparent Stira in 2 Rashi's. Rashi says in Ba'asher Hu Sham, Yishmael was saved because 

at that time he was a Tzaddik. However, in 21:9, Rashi says that מצחק is ,רציחהּלשוןּגילויּעריות , and ּּעבודה

 Which means he did do Aveirois? This seems to be a Stira to the Ba'asher Hu Sham? The 2 Rashi's .זרה

need a Yishuv. Rav Schwab in Mayan Beis Hashoeva on page # 45 has something of a Teretz on this. Ayin 

Sham. 

  

 

Rabbi Reisman - Parshas Vayairah 5769 

  

Rebbi started with 3 questions. The first question is, in last weeks Parshah, we read that Lot was captured, 

and Avraham Avinu had a war to rescue him. Isn't it strange that in this week's Parshah, when Sarah is 

taken captive, why doesn't Avraham Avinu take the same army to do battle, to save Sarah from Avimelech? 

  

The second question is, the Posuk says, in 18:10, " תּחַיָהשוֹבּאָשוּבּאֵלֶיךָּכָעֵּ ." Avraham was told that a year 

later he would have a son. Toisafois in Maseches Rosh Hashanah, in the sugya of Uv'Tishrei Nivreh 

Haoilam, brings a Medrash from this Posuk, שוֹבּאָשוּבּאֵלֶיךָּכָעֵתּחַיָה, that the Malochim drew a line on the 

wall. Where the shadow of the sun was today, the next time the shadow hits there again, which will be 

exactly a year later, you will have a son. The problem with this is, the sun goes according to the Solar year, 

which is 365 days. However, Rashi says this was Pesach and Yitzchok was born on Pesach as well. So it 

doesn't seem to Shtim, as we know the Solar year and Lunar year do not coincide? 

  

The third question is, in 22:17, ךָ,-כִיּּיז בֶהּאֶתּבָרֵךְּאֲבָרֶכְּׁ בָהּאַרְּׁ הַרְּׁ בֵיּהַשָמַיִּּ-וְּׁ כוֹכְּׁ עֲךָּכְּׁ כַחוֹל,ּם,זַרְּׁ פַתּהַיָם;ּ-אֲשֶרּעַלּוְּׁ יִרַשּּּשְּׁ וְּׁ

עֲךָ, בָיוּזַרְּׁ אֹיְּׁ שַעַרּ אֵתּ , Hashem gives a big B'rachah to Avraham Avinu for passing the Akeidas Yitzchok 

Nisayon. 

  

The problem is, this B'rachah was already promised to Avraham Avinu at the beginning of Parshas Lech 

Lecha in 12:1-3, ( רוָרּאֶלּּא יְּׁ רָם,ּ-וַיאֹמֶרּ אָבִיךָ,ּ-לֶךְּּאַבְּׁ וּמִבֵיתּ ךָּ תְּׁ ךָּוּמִמּוֹלַדְּׁ צְּׁ מֵאַרְּׁ ךָּ אֶךָּבּהָאָרֶץ,ּ-אֶלּּלְּׁ אַרְּׁ ךָ,ּּאֲשֶרּ אֶעֶשְּׁ גוֹיּּּוְּׁ לְּׁ

ךָּ,ּגָדוֹל, מֶךָ;ּוַאֲבָרֶכְּׁ לָהּשְּׁ יֵה,ּוַאֲגַדְּׁ רָכָהּגּוֶהְּׁ כָה,ּּבְּׁ כֶיךָ,מְּּּׁוַאֲבָרְּׁ ךָ,ּבָרְּׁ קַלֶּלְּׁ ךָ,ּאָאֹרּ;ּוּמְּׁ כוּּבְּׁ רְּׁ נִבְּׁ חֹתּהָאֲדָמָהּּוְּׁ פְּׁ כֹלּמִשְּׁ ) for leaving his 

father's house? 

  

At the end of Parshas Lech Lecha, by the Bris Bein Habisorim, in 17:6-8, אֹדּ,ּּו אֹדּמְּׁ ךָּבִמְּׁ רֵתִיּאֹתְּׁ הִפְּׁ תַתִיךָּּּוְּׁ וּנְּׁ

גוֹיִם; לָכִּּלְּׁ ךָּיֵצֵאוּּזּים,וּמְּׁ רִיתִיּבֵינִיּוּבֵינֶךָ,ּ-וַהֲקִמֹתִיּאֶתּּּמִמְּּׁ דֹרֹתָםּבְּׁ עֲךָּאַחֲרֶיךָּלְּׁ רִיתּעוֹלָם:-ּ-וּבֵיןּזַרְּׁ ךָּלֵאלֹקִים,ּּלִבְּׁ יוֹתּלְּׁ עֲךָּּוּלְּּּׁלִהְּׁ זַרְּׁ

גֻרֶיךָ,ּּאַחֲרֶיךָּח עֲךָּאַחֲרֶיךָּאֵתּאֶרֶץּמְּׁ זַרְּׁ ךָּוּלְּׁ נָתַתִיּלְּׁ נַעַּּ-אֵתּכָלּוְּׁ הָיִיתִיּלָהֶם,ּעוֹלָם;ּלַאֲחֻזַת,ּן,אֶרֶץּכְּׁ לֵאלֹקִיםּוְּׁ , there is virtually, 

the same B'rachah? What was added at the Akeidah that had not already been mentioned the previous 2 

B'rachois? 
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The Ramban mentions that Avraham was promised Sheloi Yigroim Hacheit. However, the Ramban 

mentions that at the Bris Bein Habisorim as well, so it only answers up for one of the extra times there is 

the same B'rochah. 

  

22:1 The Chasam Sofer in Toras Moshe, on ,הָאֱלֹקִים רָהָםּּ-נִסָהּאֶתּוְּׁ אַבְּׁ , addresses why Akeidas Yitzchok is a 

Nisayoin for Avraham, more so than a Nisayoin for Yitzchok Avinu? L'choirah, it was a Nisayoin for both 

of them? 

  

The Pashuta Teretz would be that it is easier for someone to give his own life than his child's life. The 

Chasam Sofer is still bothered why the Posuk only mentions that it is a Nisayoin only for Avraham. The 

Chasam Soifer answers, when Hashem gives someone a Nisayoin, part of the Nisayoin is a Hester Panim 

of Hakadoish Baruch Hu. Sometimes when we are in middle of a Nisayoin, it is hard for us to understand 

what Hashem wants from us. When the Posuk says ,הָאֱלֹקִים רָהָםּ-נִסָהּאֶתּּוְּׁ אַבְּׁ  it was a time that Avraham was 

Richuk from Hashem. It was difficult for Avraham. 

  

The Chasam Sofer says this is P'shat in Maseches Sukkah 52b (third line from the top), " )תהיליםּּּשנאמר

ומבקשּלהמיתוּּלז( לצדיקּ צופהּרשעּ "and " בהשפטוּ ירשיענוּ לז(ּּולאּ )תהיליםּ בידוּדּ'ּשנאמ'ּ יעזבנוּ לאּ ." The Gemarah 

darshuns, "ואלמלאּהקב"הּשעוזרּלוּאינוּיכולּלו." Which means when a person has a Nisayoin, he has to be 

Margish Hakadosh Baruch Hu, because if you are not Margish Hakodosh Baruch Hu, it is hard to get 

through a Nisayoin. 

  

The Chasam Sofer says, that is P'shat in our Posuk, ,הָאֱלֹקִים אֶתּּוְּׁ רָהָםאַבְּּּׁ-נִסָהּ . Avaraham had the Nisayoin, 

Yitzchok didn't have this Nisayoin. When Yitzchok understood that he was the Korban, it wasn't so hard 

for him. He felt that if the Borei Olam wanted this from him, he would do it. However, the Posuk 

saying ,הָאֱלֹקִים רָהָםּ-סָהּאֶתנִּּוְּׁ אַבְּׁ  is Dafka telling you this idea, that for Avraham Avinu it was a Nisayoin. 

  

One of the Chasiddishe Seforim Taitshes along these lines, the Posuk in 22:4, " אּאֶת מֵרָחֹק-ּ-הַמָּקוֹםּ-וַיַרְּׁ ." That 

Avraham Avinu saw Hamokoim (Hashem) as if he were distant. Our Avoidah when we have a Nisayoin, 

is to not view Hashem Mairachoik, it should be Maikaroiv, with closeness. As soon as the Nisayoin was 

over, the Malach calls to Avraham, as it says in 22:11, " יֶרוֶָר,ּּיא אַךְּ מַלְּׁ אֵלָיוּ רָאּ רָהָםּּּוַיאֹמֶר,ּהַשָמַיִם,ּ-מִןּוַיִקְּׁ אַבְּׁ

רָהָם; הִנֵנִיּּוַיאֹמֶר,ּאַבְּׁ ". Rashi says ( אברהם: שמוּלשוּאברהםּ אתּ שכופלּ הואּ חבהּ ןּ ) it is a Lashoin Shel Chibah. 

However, in 22:1 at the Beginning of the Parshah Akeidah, it only says Avraham once ( רָהָםּּּוַיאֹמֶרּאֵלָיו, אַבְּׁ

 ?(וַיאֹמֶרּהִנֵנִי

  

The Lashon Chibah is when there is a Hiskarvus to Hakadosh Boruch Hu, so after the Nisayoin it was 

Avraham, Avraham. At the beginning of the Nisayoin it was B'davkah Avraham once. In ּיָהו שַעְּׁ 51:2יְּׁ  says, 

" רָהָםּאֲבִיכֶם,ּ-הַבִיטוּּאֶל אֶלּּאַבְּׁ כֶם:-וְּׁ חוֹלֶלְּׁ רָאתִיוּ,ּ-כִיּּּשָרָהּתְּׁ בֵהוּּּאֶחָדּקְּׁ אַרְּׁ כֵהוּּוְּׁ וַאֲבָרְּׁ ". That Klal Yisrael should look at the 

example of Avraham and Sarah, ּרָאתִיוּּ-כִי אֶחָדּקְּׁ . The Drush of that is, Hashem called Avraham once when he 

went through this Nisayoin. Then Hashem was Marbeh him and he was Zoiche to all the B'rachois because 

he was able to be Oimed in the difficult Nisayoin of Akeidas Yitzchak. The lesson to be learned is, every 

Nisayoin that comes up in life, the difficulty of the Nisayoin is equal to the distance that a person feels from 

the Boirei Oilam. The Avoidah is to feel a Hiskarvus which is always difficult. 

  

This sits well with a Sfas Emes on the Parshah. The Sfas Emes says on 22:2 where it says, " נָאּ-קַחּ ," which 

is a Lashoin Bakasha. Usually, a Tzivui is not a Lashon Bakasha. Hashem is saying, really I had promised 

you as it says in 21:12 ,חָק יִצְּׁ ךָּזָרַעּכִיּבְּׁ יִקָרֵאּלְּׁ , however, be Moichel me and please do me this favor. Avraham 

was Moichel what Hashem had promised him, and he took Yitzchok to the Akeidah even though it wasn't 

a commandment. 

  

Loit this Hesber an earlier question is answered. The question that was posed earlier was what did the 

B'rachah to Avraham after the Akeidah add to the 2 previous times Avraham received this B'rachah? 
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According to this Sfas Emes it is Geshmak, as the previous Havtachois of Hashem, Avraham Avinu was 

already Moichel. So now he needed the B'racha again. 

  

There is another Kasha on the Parsha, which the Sfas Emes deals with. Rashi brings a Gemarah in Maseches 

Rosh Hashanah 16b (eight lines from the top). It says, אלקיםּאלּקולּהנערּבאשרּהואּּכיּשמעּּ)בראשיתּכאּ(ּשנאמר

 .That a person is not judged except for the way his Maasim are at that moment .שם

  

The Marshah asks a Kasha, by a Ben Soirer Umoirer, we are Nidoin Al Sheim Soifoi, we would rather he 

dies before he does anything really bad. Isn't that a Stirah to this concept of Ba'asher Hu Sham? The 

Marshah's answers which is not even satisfying is, Yishmael's problems where that his children did evil 

things, so he wasn't judged on his children's misdeeds. Mashe'ainkain, the Ben Soirer Umoirer, is being 

judged on his own future Maasim. It is a Peleh, because the Gemarah itself says, ּּאיןּדניןּאתּהאדםּאלאּלפי

 ?It doesn't mention anything about children's Maasim .מעשיוּשלּאותהּשעה

  

The Sfas Emes has a Hesber, which Shtims with a Mizrachi's Teretz. By Ben Soirer Umoirer, what he did 

already, it is not P'shat that it is a Siman on the future that he will do something so wrong that he will 

deserve the death penalty. The P'shat is, that those later Maasim that we anticipate of the Ben Soirer Umoirer 

are part of the Maasim he is doing now. Like an addict becomes an addict. The Aveirah is that he caused 

himself to get addicted. So the same thing here, the Ben Soirer Umoirer, addicts himself to a certain lifestyle, 

so his Aveirah happened already, so that is why a Ben Soirer is not really called Al Sheim Soifoi.  

 


